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The Hindu Period.
It is a well-known fact that the safety and perma

nence of a structure are largely dependent upon the ade
quacy of the foundation upon which it rests.

This prin

ciple is no less true when applied to the understanding
of present conditions in India.

Hence, in order to

evaluate properly what seems at present to be a close
correlation between political life and religious insti
tutions, this study must needs begin with those dim ages
of India's histor,y known as the Vedic period, informa
tion concerning which has been derived almost solely
from the Vedas themselves.

This source, however, only

incidentally affords any historical-1Dfor.mation. Archae
ologists are gradually confirming by more concrete proof
the theories already advanced by 8cholars.
Of the pre-Ar,yan inhabitants of India little is
known except that they possessed large herds of cattle
and had built strongholds for self-protection.

They

are referred to contemptuously by their conquerors,
the Aryan invaders, who could neither understand their
language nor appreciate their religious practices. (1)
-----~--------1.
Rapsonl Ancient India. p. 46
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Those whom the Ar,yans overoame were originally known
by the name of Dasas or DasyuB (1), but are general
ly known now a8 the Dravidian, or dark-skinned peo

pIe.
The social and political organisation of the
Vedic tribes rested upon the family.

In

t~es

of dan

ger from attack8 or for the purpose of attacking others,
tribes grouped together, but in time8 of peace the iD
dividual people or tribe for.med the highest political
unit. (2)

As the tribes advanced down into the Ganget

ic plain, they found it necessary to unite into larger
communities in order to meet and overcome the indige
nOU8 people.

Thu8 it came about that the tribal heads

were replaced by powerful leaders upon whose shoulders
,

rested the ever-increasing responsibilities of the de
veloping monarchy. (3)

As a rule, the ktQg8hip

~s

hereditary, but most authorities grant the probability
that in some cases the king was elected by the distriots
in assemblies of the tribe. (4)

At all events, the

power of the king was not absolute, for the assemblies
(samiti) were very clearly a vox populi which was not
to be disregarded.

.. .. _.. 

~~---~-

Originally there was apparently

_-~

1. Rig-Veda, VII, 83. Griffith's Translation. Vol.II
2. Kaegi: The Rigveda. p. 16,17.
",". '
3. Aiyangar: A History of India. p.23
4. Hymns of the Atharva-Veda (Griffith's Translation;
also'Bloomfield: Sacred Books of the East, Vol.XLII,
p.113) The date of these hymns i8 uncertain and henoe
this referenoe cannot be used authoritatively for the
Vedic period.
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DO settled tribute given the king; only voluntar,y

gifts were brought to

h~.

Later, however, the

amount to be given came to be more or lees fixed and
could be exacted by the king.

In capturing lands, a

large part would probably be his share, but no hint
is given that he was considered as the owner of the
land of the people.

If he became too powerful it was

probable that he would be resisted by an alliance of
princes and clans, who would be ready to force their
wishes by means of violence i f they could not be
gained through the samiti. (1)
The idea of a common origin and of common tradi
tions which were constantly brought to mind in the
epics, the Ramayana and the Kahabharata, helped to hold
the people together, as well as did their uniting to
meet a common foe. (2)
In the childhood of a race as well as of the

indi~

vidual, the analytical powers are undeveloped, and hence
a certain degree of carefreeness is found.

Uncivilized

man pays little heed to aught save the need or desire
of the immediate present.

When material objects seem

to bring pain on the one hand, and pleasure on the other,

-- .. -----------

1. Kaegil The Rig-Veda. p. 17.18.78. Also Cambridge
History of India, p. 94-96.
2. Aiyangars A History of India, p. 33

.,:.
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it is natural that because of the fear of the one and
the desire for the other, a form of worship--primitive
though it might be--l'lould grow up.

Usually a superior

Being was acknowledged but rarely worshipped, and nu
merous other spirits were acknowledged which were near
ly always conceived of as demons.

If harm befell any

one, he consi4ered it to be due to some offense offered
to the demon.

Hence a ceremony of propitiation must

be performed.

A mound of earth, a tree, or some de

sired place might be considered the demon's dwelling
place, and hence the temple.

Little use was made of

idols or priests, except as they came in contact with
Hinduism. (1)
The Aryans who invaded the Panjab about 1500 B.C. (2)
broUght with them a form of nature worship, which, whUe
it bordered upon animism, was nevertheless a step for
ward.

They saw that all action in human life was caused

by men and women, and thus they thOUght that all action
seen in nature must be attributed to divtn. persons.
They thought that each province of the universe was
ruled by its own separate deity, not having conceived
as yet the idea of one supreme creator and governor of

-_ .. _-_ .. _------

1.
2.

Mitchells
Griswolds

The Great Religions of India, p. 252-263.
The Religion of the Rig-Veda, p. 34.

",:.-

all things. (1)
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Remembering the patriarchal form of

government, it is worthy of note that the father of the
family, assisted by the wife, officiated at the house
hold sacrifices which were the earliest worship of the
Aryans.

Ifhese sacrifices "were simple and homely at

tempts to propitiate the heavenly powers.

Each morn

ing and evening the householder and his family assem
bled around the sacred flame." (2)
It is true that there were greater sacrifices
which were offered in special emergencies, or by kings
or sages to gain extraordinary

ends~·

The idea of sac

rificing in order to gain some particular result rapid
ly over-shadowed all else, and it was belieVed that
should one deviate the slightest Jot from the customary
mode of procedure the sacrifice was thereby rendered in
effective.

Hence, it was extremely important that he

who perfor.med the sacrifice should know every detail of
the ritual. (3)

Further.more, as the Aryans advanced in

to India "the mass of the people had in general far too
much to do in waging war against the aborigines to be
able to occupy themselves with other matters."

Thus it

was that surrounded by dangers political, social and

------------ -.-.

1. Claytoni The Rig-Veda and Vedic Religion, p. 50-52;
also Kaegil The Rig-Veda, p. 28.
2. Ope Cit. p. 105
3. Ope Cit. p. 106

-'."'"
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religious, the guardians of the old worship came more
and more into the foreground. (1)

The priesthood

gradually acquired the monopoly of celebrating all
such sacrifices and added ceremony to ceremony till
a most uuvieldy structure ot sacerdotali. . had arisen.
Under these conditions it is easy to realize
that the priest bad become superior to the king in
the eyes of everyone, himself included.

This fact

shows that the caste-system had been brought one step
nearer. (2)

Some authorities question any Vedic ref

erence to the existence of caste, (3) though in one of
the late Vedic hymns there is a clear indication of
the Hindu tradition concerning the origin of caste. (4)
The Laws of

~utwhich

were very evidently based upon

the Vedas, refer clearly to the division of Hindu so- .
ciety into four classes. (5)

Since the growth of this

law book covers several centuries and did not reach its
present shape until A.D. 200, this reference cannot be
taken as clear proof of the recognition of caste in
Vedio times. (6)

---------_.. _--

1. Kaeg11 The Rig-Veda, p. 31, 32.
2. Hunter: A Brief History of the Indian Peoples, p.59.
uso smith: Oxford History of India, p. 40.
3. smiths Oxford History of India, p. 40. .
4. Hymns of the Rig-Veda (Griffith's Translation)
X,90,12. "The Brahman was his mouth, of both his arms
was the RaJanya made. His thighs became the Vaisy&,
fro. his feet the Sudra was produced."
5. Laws of Manu (Trans. by Buhler) 1,87.11,45,80,127;
111,109-112.
6. Farquhar: Primer of Hindu1sm, p. 88.

;:"
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For the purposes of this study it is necessar,y to
go a little further into the question of caste, since
it continues to be

~

all-important factor in deter

mining the nature of life among Indians.

Not only so,

but the fundamental unity in India lies in H1Ddui8Dl
with its caste regulations and its veneration of the
Brahman.

Without question a certain amount of stabil

ity arises because of caste, due in part to the prin
eiple of subordination upon which it reats. (1)

Ketkar

says that "purity is the pivot on which the entire eys
tem turns.

Rank, social

posi~~on,

economic condition

have no direct effect on the gradation from the stand
point of caste.
status.

They are

s~ly

aids to establish the

Caste in India is strong and rigid because the

ideas of the people regarding purity and pollution are
rigid.~

(2)

Whatever the primar,y reason, the fact re

mains that caste is a unifying element, though not a
commendable one.

Purity would seem a most desirable

basie for unity, but not a purity so closely bound up
with forms and ritual that were these lacking, nothing
of what the Hindus mean by purity would remain.
1.
2.

smiths OXford Histor,y of India, Introd. p. x.
Ketkars History of Caste in India, p. 122.

/.
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It is necessary to realize fUlly that, on the
other hand, caste is a ver" great disintegrating fac
tor, for each caste-group is hostile to the other,
thus rendering well-nigh impossible any united polit
ical or social action.

Further.more, it fosters class

pride and make. impossible any feeling of brotherhood
between man and man. (1)
~rom

the beginning of the caste system down to

the present, though to a gradually decreasing degree,
the political and social life has been inextricably
interwoven with the religious life.

During this per

iod, to disregard the rules governing one's behaviour
towards his fellows and to violate even one tittle of
the laws of purity were sins to be atoned for, if at
all, only by countless re-births.
J

It is no wonder that a group of thinkers arose
in revolt "against the great sacrifices and the impos
sible ceremonialism of the priesthood." (2)

In their

eyes, the sage exceeded the priest in importance.

The

Vedic nature-deities began to give way to more "abstract
deities, whose names, compound in for.m, originally epi
thets of older gods, represent the supreme god that was

--------------smiths Oxford

1.
2.

Clayton:

Histor,y of India, p. 40
The Rig-Veda and Vedic Religion, p. 34.

~:"
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being evolved at the end of the Rig-Vedic period." (l)
The reaction from the mechanical, lifeless character
of the religion of the Brahmans showed itself in the
for.mation of many sects which advocated various "opin
ions concerning the nature of God and the soul, the
relation between God and man, and the best way of at
taining salvation."

There was being evidenced a strong

desire for some other method than the apparently hope
less one of rebirths.

Some looked to philosophy for

the hope of their salTation; others hoped to find it in
mortification and torture of the flesh. (2)
For a period of some six centuries or more, Indiafs
history reveals a panoramic picture of the rise and fall
of numerous minor states, the most noteworthy of which
was that of Magadha or South Bihar.

The story of this

state begins with the SaisUDaga Dynasty which was es
tablished before 600 B.C., but whose first ruler of
note was the fifth king Btmbisara, who reigned approx
tmately from 582 to 554 B.C.

According to some theories,

it was during his rule that the Persians entered India
under the leadership of Darius.

As far as any influence

upon the political life of India is concerned, there

_..

_--~----_

.. -.. 

1. MacDonell: Hymns from the Rig-Veda, p. 13; also
Clayton: The Rig-Veda and Vedic Religion, p. 169, 170.
2. Smith: OXford History of India, p. 49.

"':..
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might as well have been no Persian invasion. (1)

From

the standpoint of art, and slightly from that of reli
gion,it is worthy of comment.

Image-worship was en

couraged by the advance in art. (2)
Megasthenes, whose veracity has been questioned
by some students of Indian history and yet whose ac
count ver" evidently forms a basis for the theories
that those same students have advanced, turnishes
some of the principal source material for this period.
He was sent as an ambassador to Sandrokottos, or Chan
dragupta, on behalf of King Silenkos. (3)

He reports

that "from the time of Dionysos to Sandrokottos the
Indians oounted 153 kings and a period of 6042 years,
but among these a republic was thrice established." (4)
Few details are given concerning the democratic
governments which were set up in t1Jle, (5) but one ous
tom whioh impressed the historian is worth quoting here.
"The law ordains that no one among them shall, under
any oiroumstanoes, be a slave, but that, enjoying free
dom, they shall respect the equal right to it whioh all
possess; for those who have learned neither to dom1neer

---------------

1. Ope Cit., p. 44-46.
2. Konow: Artiole in Indian Antiguary, 1909, p. 145-9.
Referred to by F.W.Thomas in Cambridge History of India,
Ch. XIX, p. 480, footnote.
3. MUller: Introd. to MoCrindle's Trans. of Ancient
India by Yegasthenes, p. 13.
4. Megasthenes: Ancient India (¥CCrir.dle'e Trans.) p.208.
5. Ref. to them in Arthashastra and the Mahabharata.

,:.
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over nor to cringe to others will attain the life best
adapted for all vicissitudes of lot; for it is but
fair and reasonable to institute laws which bind all
equally, but allow property to be unevenly distribu
ted." (1)
Into a faction-riven country (2) came Alexander
the Great, conquering as he marched along.

"Although

the direct effects of Alexander's expedition on India
appear to have been small, his

p~oceedings

had an ap

preciable influence on the history of the country.

~

They broke down the wall of separation between west
and east, and opened up four distinct lines of commun
ication, three by land and one by sea." (3)

This, in

the light of the present study was no insignificant
fact.

The idea of a single sovereignty was not new

in India, the conception of a universal Emperor having
already been set forth in the Vedic period. (4)

How-

ever "the small states and free tribes of the Panjab
and Sind had been weakened by their fights with Alex
ander, and their overthrow by an ambitious Indian pow
er was thereby rendered easy.

--- .... _--------

The

~e.r

of another

1. Megasthenes: Ope Cit. p. 37, 38. Critics have de
nied the universality of the above statement, but even
they admit that any slave had the right of purchasing
his freedom, and it was a well-known fact that no AfY!n
(and this included even the Shudra) could be enslaved.
Cf. Cambridge History of India, Vol. I, p. 481, 482.
2. Arrian: Ancient India, p. 204. He reports Megas
thenes as having estimated 118 tribes.
3. smith: Ope Cit. p. 66.
4. Thomas: Cambridge History, Ch. XIX, p. 494.

.;:~
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foreign invasion, and the conviction that it would
be impossible to withstand it without union, probably
made such states now willing to accept the protection
and supremacy of a strong Indian kingdom.

Valuable

lessons in statecraft, especially regarding the build
ing up and management of great kingdoms, were also
doubtless learnt from the empire of Alexander.

The

groUDd was thus ready for the erection of a powerful
native kingdom in Hindustan.

Such a power soon after

came into being when Chandragupta, a descendant of the
ruling family of llagadha, who had been a fugitive in

~

the camp of Alexander, took advantage of the confusion
following the great king's death to gather a large armw,
and with its aid to make himself master first of the
Panjab and next of the extensive kingdom of Magadha,
then groaning under the oppression and misrule of the
last king of the Handa dynasty." (1)

It is noteworthy

that the Mauryas were of low ancestry as were the Nan
das before them.

This was rather a blow to the old

system of caste, but the fact remains that from that
time on, it was no

unaccust~ed

---.... --------
1. Aiyangar: Hist.

event to have a low

of India, p. 55; also Smith: Ear
ly History of India including Alexander's Campaign, p.43.

~.."
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born man in power in India. (1)
When Chandragupta came to the throne of llagadha
in 322 B.C., the dominions of the orown were extensive. (2)
He was at first hailed &s liberator by those who had
sutfered oppression at the hands of Seleucos Nikator,
but the note of rejoicing soon became one of lament, for
it was only the name and nationality of the oppressor
that had been changed. (3)

In spite of this fact, an

elaborately organized system of government was developed
under him, so that without great difficulty every part
of his vast domain could be reached.

A further testi

mony to the success of his organization was that with
his decease it did not decay, but was practically intact
by the time hi. grandson Asoka came to the throne in
269 B.C.

"The empire which came down to him comprised

all Northern India and the Dekkan." (4)

Indeed it is

stated that "his dominions were far more extensive
than British India of today, exclUding Burma." (5)
In this extensive territory there were numerous auton
omous states, which were more or less obedient to the
sovereign power.

--------------1. Thomas: Ope

There were also hill and forest tribes

Cit. p. 480.
2. Smithc Early Hist. of India, incl. Alexanderts Cam
paigns, p. 43.
3. MUller: Introd. to MCCrindlets Trans. of Ancient
India, p. 7.
4. Aiyangar: Hindu India from Original Sources, p. 82,
also Smith: Asoka, p. 80.
5. Smiths Asoka, p. 81.

",:.i
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who cared little for any government and were allowed
to live practically as they chose. (1)

From the two

Kalinga Edicts is gained some idea of what Asoka's
ideal of good government was, namely a beneTolent pa
ternal despotism. (2)
It was in the

war

against the above mentioned

Kalingas of what is now Orissa that an utter revulsion
came over him against the human slaughter of war.
From thenceforward "he devoted himself to peace and
the pursuit of a virtuous life both for himself and the
people entrusted to his care." (3)

JUdging from the

various edicts and from what historians have written,
"Asoka must have made life happier for great multitudes
of people, not only by the measures he took for their
physical comfort, but by teaching them to live useful
lives and think noble thoughts." (4)

He who makes a

study of the development of a nation and of its people
does well to consider carefully what has been made pos
sible along the lines of intellectual, moral, and reli
gious growth as well as along the line of giving to all
people the opportunity of sharing in the responsibili

----------------

1. Smith: Oxford Hist. of Io4ia, p. 106.
2. Edict I, quoted in Smith: Asoka, p. 191-2. It is
the Borderers' "'Edict and sets forth the duties of offi
cials to the border tribes. He instructs them that th~
'must make these people trust me and grasp the truth
that the King is to us even as a ~ather; he loves us
even as he ioves himself; we are ~o Lfie King even as his
children. 1 II
3. Aiyangar: Op. Cit. p. 82.
4. MacDonell: Asoka, p. 87.

".:

ties of government.

- 16 

From the former aspect. this

period of India's history radiantly shines forth
from the darkness which surrounded it; and even from
the latter point of view it appears not altogether un
favorable.

True, there was a strongly centralized, ab

solute monarchy, but probably the majority of those who
cared for governmental positions to the extent of being
fitted for them were in office.
However, a much more important consideration must
be taken up at this point.

As early as the sixth cen

tury B.C. the revolt against those who had long been
considered spiritual guides was well-defined.

Due to

the incomplete process of Hinduizing the population
and also due to the clearly marked distinctions of race,
many religious sects arose in an attempt to find some
thing real and vital to put in the place of a system
based on arrogant class-pride. (1)
life attained a

~h

As the national

degree of unity under the peacefUl

reign of Asoka, so it was

a~ost

inevitable that there

should be a unifying of the re1igiou8 life as well.
And, thus, much interest was given to the teachings of

Kahavira Jnatriputra, the quasi founder of Jainiam.

-.-_ ..smith:
---------
Op.

1.

Cit. pp. 48, 49.

'.~;
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and to those of Gautama BUddha, the founder of Buddhism.
With peace in the land and with the king very actively
promoting the Buddhist doctrines, (from about 259 B.C.
he was even considered Head of the Buddhist Church),
the people had every encouragement to be thinking about
the more vital religious truths which were being pro
claimed.

Hence. it is not surprising that Jainiam gained

wide recognition and Buddhism became a world religion.

(1)

In Edict XII Asoka insists upon the necessity of toler
ance of the opinions of others.
which a person
and power.

h~8elf

Otherwise even that

believed would lose its beauty

He declares, "This is the desire of the Be

loved of the gods that men of all creeds shall have
heard much and shall possess holy doctrines •• -•• The
Beloved of the gods thinks not

60

much of gifts and hon

ors as that an increase of essentials may take place
among men of all creeds and a

la~g~

one." (2)

Nothing

was more inevitable than that any creed might, and did,
as a rule, find a home in India at this time.

"BUddhism, as Asoka found it, was an Indian sect.
He made it a world religion, not adding to, or modify
1. smith: Asoka, p. 92; also Aiyangar: Hindu India
from Original Sources, p. 82; Smith: Oxt"ord Hist. of
India, p. 94.
2. Aiyangar:
Ope Cit. 2. 87, 88.
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,.~.i

ing or improving it, but "by em?hasizing the elements of
universality that it had always contained.
and acted on the truth that

tI~e

and spiritual, not a luatter of
but of conviction

~~d

religion is

cer~nonial

conduct.

He realised
~erscnal

or of ritual,

He set at naught the

claims of priestly privilege and prerosative and he
~ll

rose above
Fro.:~

diutincti8ns Jf race. (1)

i ts incG~tio!l, t:.le important questions per

taining to the whole body of Buddhist believers were
brought before Church Synods or councils for decision.
The royalty
ings, the
of Asoka.

somet~es

cl~

personally patronized these meet

of interest being reached in the time

He ordered that everJr five years

so~c

of

his vassals should go out to preach the sacred law. (2)
Extensive plans were carried out in the way of sending
delegates from a church congress at Pataliputra to
spread Buddhism in the distant countries of Asia and
Africa and possibly to Europe as

wel~.

(3)

The vitali

ty of a religion is somewhat proportionate to the de
sire of its adherents to share its benefits witn others.
JUdged thus, Buddhism had much in its favor.
1. MacPhail:
2. Aiyangar:
Edicts.
3. Aiyangar :
8mi th: Oxford

Asoka, p. 85.
Ope Cit. p. 83, Edict III of the Rock
History of India, p. 63-4, 72-3; also
Hist. of India, p. 95.

~:.:
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Under the tolerant rule of Asoka, even Brahmanism
fared a little better, but it did not have in it those
qualities which enabled it to stand out against the
more captivating olaims of Buddhism.

It will be of

profit at this point to compare the three religions of
India of that day.

"Jainism and BUddhism differ ma

terially from Brahmanism in their organization.

Brah

manism is strictly confined to the caste system. in
which a man's sooial and religious duties are deter
mined once and for all by his birth.

Jainism and Budd

hism made a wider claim to universality.

In theory.

all distinction of castes ceased within the religious
community.

In practice. the firmly established social

system has proved too strong for both religions.
is observed

It

by the Jains at the present day. while in

India itself, it absorbed the Buddhists many centuries
ago.

Brahmanism is not congregational.

~

Its observan

ces consist partly of caste-duties performed by the
individual. and partly of sacrifices and ceremonies
perfor.med for his special benefit by priests.

In an

cient times there were, therefore, no Brahman temples.

~:;
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Jainism and Buddhism were, on the contrar,y, both con
gregational and monastic." (1)
A1most immediately upon the break-down of the 
Maurya empire, foreign invasions began.

Following

and aleo contemporary with these were numerous up
risings on the part of individual states.

And again,

there was a period in which one of these gained and
held the supremacy so that once more a period of cen
tralization, expansion and peace prevailed.
known as the Gupta period. (2)

This was

Another descent into

the maelstrom of wars between states was followed by
another ascent to realms of order under Harsha, though
not so clearly defined as before, because he did not
seem to possess that genius which creates a permanent
machinery that will hold together in the hands of
another. (3)

So, again there was turmoil--first the

Rajput clans gained the ascendancy, and then the bor
der states came to the fore.

In the North-west the

Gurjara-Pratiharas led in power, while in other sections
other indigenous· groups developed. (4)
In the tenth century, attention is drawn to the

----Rapson:
..

_--_~_----

Ancient India, p. 68-9.
smith: Oxford Hist. of India, p. 155-6; Rawlinson:
Indian Historical Studies, p. 63-66; Dutt: Ancient In
dia, p. 141-6; Beal: Buddhist Records of the Western
World, p. 83-87.
3 •. Aiyangar: Ope Cit. p. 106.
4. Smith: Ope Cit. p. 180-190.
1.
2.

':~

- 21 

Chola kingdom, which was highly systematized.

"The

most remarkable feature of the administration of the
time was the self-government of villages.

Each vil

lage was a self-governing unit and had its general
assembly, which annually elected the great executive
body of the village, known as 'the great men of the
village. I

"

(1)

In spite of the fact that the South

was somewhat isolated politically, nevertheless there
were religious and philosophical movements originated
there that very vitally affected the thought of the
North.

Once again the close connection between a uni

fied political life and a clear-cut, effective reli
gious life is seen. (2)
Thus a review of India's history reveals that
the times when the various races of the land have been
most closely welded are those times when the central
government has recognized the great variety of social
customs and of religious beliefs, and has, at the same
tuae, worked out a system which allows for self-organ
ized village communities, which are grouped into states,
the sum total of which make up the empire.

"Local gov

ernment thus for.ms the very basis of all political sys

.. _---_.-

~------

1.
2.

Aiyangar: Ope Cit. p. 151; Smith:
Smith: Ope Cit. p. 198.

Ope

Ci~.

p. 212.

;:.i

tems in India." (1)

-
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It is true that there was an over

lord, either foreign or native, whose good will must
be gained, and local government was usually carried on
in accordance with his wishes, but still these systems
of local government encouraged the Indian in the ideas
whioh are now crystallizing in the nationalistic move
ment.
The waves willcn mark the rise and fall of a uni
fied national spirit mark also the ebb and flow of In
dia's religlous experience at this time.

And as the

reign of Asoka marked the climax of Hindu India's po
liticai life, so that same era marked the peak of the
golden age of Buddhism in India.

The Rajput clans

were wholly dedicated to the stamping out of Buddhism,
and were so successful that by the end of the tenth
oentury it had practically disappeared, thOUgh traces
of it lingered until the twelfth century.

Had there

been no concerted effort to oppose it, it would, nev
ertheless, have beoome extinot, for the natural causes
of its decay are far weightier than any direct opposi
tion to it. (2)

---- ..

-~--------

1. Rapson: Ope Cit. pp. 111-112.
2. Barth: The Religions of India, pp. 133-9. This
author thinks it improbable that there was any conscious·
opposition at all. Cf. Hopkins: The Religions of In
dia, pp. 342-3; also Dutt: Ope Cit. p. 151.

,,;.:
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In the first place, its monasticism rendered im
possible a hearty acceptance of it by the laity.
became a religion for the clergy.

It

Its theology was

couched in terms that had no meaning for any save
those who withdrew from the world about them and gave
themselves up completely to studying and discussing
the minutiae of forms and ceremonies.

The very thing

which had prepared the way for Buddhism by the revolt
against Brahmanism had now attached itself to BUdd
hism and was causing its decadence.
popular

~thology

Also, it had no

as did Hinduism to hold the atten

tion of the people.

Hinduism, having assimilated

many of Buddhism's ideas and practices which were at
tractive to the masses, was

DOW

getting the upper

hand, for in addition to the image-worship, the use of
temples, the festivals and

pilgr~ages,

(&11 Buddhist

features) it had at its command the Brahman who made
it possible for their religious belief to complement
the national legend. (1)

The monastic ideal was al

ready accepted by Hinduiam as the play Shakuntala
(written during the sixth century A.D.) will reveal,
1.

Barth:
p. 115.

Ope Cit. pp. 133-9; Aiyangar: Ope Cit.

/.,.
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the entire play reflecting clearly the life of the
her.mits, and their words and feelings determining
largely the course of events. (1)
During the period Just reviewed, chiefly in its
political and religious aspects, there have been
found three elements which serve to unify the Indian
people--l - the instinct for self-preservation whioh
made them unite against a common foe, 2 - the ideas
I

set forth in the ancient epics which are yet the com
mon fund of knowledge throughout India regardless of
race or caste, and 3 - the element of caste itself.
Even BUddhism and Jainism which denounced it were
unable to escape the fir.m hold which it held upon
all.I..~lt

is not a oonstructive unifying factor, how

ever, and breaks down that real unity of spirit
which gives to each his due regardless of birth, and
which is the only sure foundation for a nation in the
best sense of the term.

Politically, there are the

indications found in literature of the desire for a
world-ruler from among the Hindus. (2)
~uld

This idea

be current, it is true, but to what extent it

----------------

1. Kalidasa: Shakuntala, Act IV. The curse of Dur
vasa upon Shakuntala, uttered under such slight provo
cation as not being greeted at once upon his arrival,
was regarded as within reason, though all bemoaned her
plight.
2. Ope Cit. Numerous references throughout the play.
The ascetic's first words to the King as the latter
approaches the sacred abode of a hermit are to effect,
"May you have a son who sha.ll be a world ruler and who
shall be righteous."

"':.
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was considered in its practical applications one can
only surmise.

However, there must have been some re

alization that in those times when

~

large part of the

country came under the power of one ruler, better liv
ing conditions prevailed, and progress was made along
various lines.

That the seeds of a nationalistic

spirit were being sown by means of systems of local
government is evident, for as opportunity was given
to some to participate in governing, the desire for

that same opportunity would naturally come to many
others.

What was true in a political way was also

true in the realm of religion, and these latter move
ments correlated the political ones very closely as
has already been pointed out.

- 26 
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B.

The Mohammedan Period.
As early as the eighth century A.D. a new force

in the political and religious world was beginning to
appear, but did not attain alarming proportions until
the twelfth century.
medanism.

This was none other than Moham

By 1340, the empire of Sultan Mohammed had

been extended to include a large part of the Deccan
as well ae the Coromandel coast.

From time to time

during the Mohammedan period, various Hindu states were
for.med and rose 1D revolt with varying degrees of suc
cese, though from 1340 to 1556, at which latter date
Akbar came to the throne, Islam lost ground on the
whole.

Great expansion and power attended the Muslims

from 1556 until 1691, at which time they were about to
give place to the Marathas under Sivaji.

By 1691 even

Tanjore and Tr1Dhinopoly far to the South had been
brought under the

s~y

of Aurangzib to the extent of

paying tribute at least.

This is, in brief, the story

of the Mohammedan period which comes to a close in the
latter part of the eighteenth century. (1)
As one reads the etory of India during this en
1.

Smith:

Oxford Hist. of India, p. 217.

,,:..
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tire period one cannot fail to be impressed by these
two facts:

an almost complete isolation of the Moham

medan from the Hindu, and an intensification of the
common bond of feeling between the Hindus.

The two

are very closely connected, of course, and any expla
nation of the one necessarily involves the other.
The Mohammedan was an invader with radically different
and absolutely fixed religious ideas.

He had a temper

quite different from that of the Hindu, and his ways
of living were different.

Their Code demanded ill

treatment of anyone who differed in religious beliefs,
and the Hindu was not long in disoovering that fact.
"In India there was a powerful priesthood, closely
connected with the goverument, and deeply revered by
their countrymen; and a religion interwoven with the
laWB and manners of the people, which exeroised an
irresistible influence over their very thoughts.

To

this was joined a horror of change and a sort of pas
sive courage which is perhaps the best suited to allow
t~.

for an impetuous attack to spend its force." (1)
Thus

~hammedanism

spread gradUally and even then

did not become a part of the life of the people.
1.

Elphinstone:

History of India, pp. 305-5.

A fur
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ther reason lay in the modus operandi with which they
approached a city.

The latter was called upon either

to embrace MohaDmedanism or to pay tribute.
refused the
sieged.

f~rst

If

they

command, the offending city was be

When the tribute was agreed to, all privi

leges were restored to the inhabitants.
ed freedom of worship.

This includ

It is recorded that in one

case it was necessary for the Mohammedans to rebuild
some demolished temples and to retmburse some Brah
mans for an unJust seizure of money and property. (1)
The acme of tolerance was reached in Akbar, and
one is prone to magnify the fine spirit with which he
encouraged other religions to set forth the best they
had, as well as the indications of his having lived

on a higher spiritual plane than his contemporaries
or even his

~ediate

successors.

In spite of the

fact that he was an exception to the rule, his work
did not die with htm, so it would be well to consider
his ideas briefly.
Akbar came to the throne when but a lad of fif
teen, but was under the close supervision of his coun
cillor until he was eighteen.

---------------Elphinstones

1.

His first policy, ac

Ope Cit. pp. 302-3.

":.-
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cording to Rawlinson, was to form a united India.

The

writer goes on to state that he recognized her great
est curse to be disunion and tried to discover some
way of uniting the religious differences. (1)

There

would seem to be some question whether he attributed
to religious differences the primary cause of disunion.
At any rate he tempered his religious zeal with a wealth
of canny ideas that would have done credit to any poli
tician.

His marriage with a RaJ put princess not only

appeased and gratified the Hindus, but it also enabled
htm to discover that Hinduism was neither so monstrous
nor so

~oral

a creed as was supposed. (2)

In 1562

another reform was initiated that brought great relief
to the Hindus,namely the abolition of the JizZ! or
poll-tax on infidels and also the

p1lgr~tax. (3)

It is true that Akbar showed a spirit of toler
ance which the twentieth centur,y would do well to emu
late.

He saw that Mohammedanism, Buddhism, and Chris

tianity had elements of stmi1arity, and so he asked
representatives of all the various creeds to come in to
discuss them at the court in the hope that they might

-------_ .. -----

1. Rawlinsonl Indian H1storical Studies, pp. 108-114;
Smith: Oxford Hist. of India, p. 346.
2.
Ibid.
3. Thompson: History or India, p. 170; Smith: Ope Cit.
p. 346.

,~.,
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find a common basis upon which a universal religion
could be founded. (1)

Incidentally it might be said

that none was founded as far as the masses were con
cerned.

The arguments before the court were wordy

battles and ineffective--as arguments usually are.
When Akbar ventured to step into the Mosque as its
head and preach to the people concerning his ideas
of God and the brotherhood of man, he gained little
more response than considerable surprise that he
would dare to do so unorthodox a thing.

Great hopes

were entertained by the Jesuit missionaries, Aquaviva
and ~nserrate, that he would become a Christian. (2)

They, too, had evidently not learned the lesson that
no one was ever argued into the Kingdom of God.
With the rule

~f

Aurangzib a greater defence of

DOhammedanism was encouraged.

He felt that his prede

cessors had been too lax with the Hindus, so he repealed
the act abolishing the poll-tax, forbade the Brahmans
of Benares teaching the Vedas, ordered the destruction
of temples and idols and in all respects tried to carry
out the letter of the Mohammedan law.

As evidence of

the success of his policy of forcing people to accept

---- ..

-~--------

1. Rawlinson: Ope Cit. pp. 108-114.
2. Monserrate: Commentary, written "On his journey
to the Court of Akbar." (Trans. from the original Latin
by J.S.Hoyland)
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his religion, witness the numerous wars and the insur
rection of the RaJputs which paved the way for the
rise of Hinduism in its political and social aspects
as well as in its religious view. (1)
There were other causes which brought about the
decay ot Mohammedanism as a political power and to a
large extent as a religious power as well, since
theoretically the state and the Church were all one.
The rulers held the reigns of government largely on
the strength of personality.

Supr~cy

based on force

demands strength and vigor of body, large armies, and
a well-defined nation or a political constitution be
hind the rule of the Sultans.

These were all lacking.

Furthermore, the MOhammedan Code is not concerned with
universal morality or the well-being of man in the
generic sense, and hence could not long endure. (2)
Of

course,

OD

the other hand, the Hindus were very hu

manly much more incensed over the wrongs against them
selves than over those against mankind.
Doubtless the doctrine of the Unity of God and-the
brotherhood of believers (with the Mohammedans there
were no distinctions of class or color, and even the
~

...... _---_ .... _---

1.
2.

Thompson:
Thompson:

Ope Cit. pp. 186-190.
Ope Cit. pp. 225-232.
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meanest-born might occupy the throne) had an enno
bling effect upon the various religious ideas current
at that time.

Certain it is that there was no fusion

between the MUslim and the Hindu.

A study of the long

period of alien rule indicates that the soul of a peo
ple is not touched that way--at least, not one whose
character and instincts have been so firmly rooted in
the preceding centuries as are those of India. (l)
Once again the conclusion is inevitable that lack
of union has brought upon India the vast train of wars
and disorder which have existed there from time to
time. (2)

There is also further evidence ofthe in

creased opportunity of disseminating religious ideas
during a time of centralized government.

Perhaps the

most noteworthy fact which this period reveals is the
welding together of the Hindus in the face of the MO
hammedan invasion and ocoupancy.

In the South, a uni

ted force was secured to march against the Mughal
through an appeal to strong religious and racial feel
ing. (3)

And so the native sons of India once more

rose to the crest of the wave, assured that her gods
and her welfare were theirs.
1.
2.
3.

Lane-Poole: Mediaeval India, pp. 422-4.
Rawlinson: Ope Cit. pp. 105-6.
Thompson: Ope Cit. pp. 192-3.
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A.

Under Portuguese Rule.
Anyone acquainted with the beginnings of Amer

ican History well knows that the discovery of this
continent was seemingly accidental.

The goal of

Columbus was not America but the Indies, and there
were other navigators who were fired by the idea of
reaching the Far East.
reached Calicut.

So in 1498 Vasco da Gama

This was an occasion for great re

joicing on the part of the Portuguese, who dreamed
of an Oriental empire.

"The early Portuguese navi

gators were not traders or private adventurers, but
admirals with a royal commission to open up a direct
commerce with Asia, and to purchase Eastern commodities
on behalf of the King of Portugal." (1)

With the very

first expedition to India there went chaplains whose
sphere of service was with the Portuguese soldiers, but
even King Manuel I (1495-1521) considered it a part of
their most sacred duty to plant Christianity--Romish,
of course--in the newly discovered regions.

Goa, very

early made the capital of the Portuguese work, soon
became an ecclesiastical hierarchy. (2)
1.

The Imperial Gazetteerl

p. 447.
2. Richter:

Elphinstone

The Indian Empire, Vol. II,

History of Missions in India, p. 44;
The Capuchin Mission Unit: India and Its Missions,
pp. 88-9.

~.."

- 35 

says of the Portuguese:

"They treated the prejudices

of the natives with a contempt which neither the Mo
guls nor the British would have ventured on in the
plenitude of their power.

They insulted the religion

of the country, used their whole influence without
disguise to draw over adherents to their own, and at
times endeavored to enforce conversion by such violent
and sanguinary means as provoked extensive and desper
ate insurrections.

To prevent the falling oft of con

verts once gained, they established an Inquisition.tI(l)
Those who suffered from this pol1cy ot the Portuguese
were not all of Hindu or any other of the indigenous
faiths.

Cabral, arriving at Cranganor in 1501, had

me t wi th e evera! of the

II

Chr is t ians of st. Thomas",

the church hawtag been in existence for some thirteen
hundred years (prior to 1694) and under the Jurisdio
tion of Babylon.

These Syrian or st. Thomas Chris

tians asked protection and help from the Portuguese,
but at first the latter were too much occupied with
their own administrative and personal affairs to give
any heed to other matters.

At last it came to the

attention of the Portuguese that these Christians did

---.-----------
Elphinstone:

1.

Rise of British Power in India, p. 26.

, ..,;
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not acknowledge the authority of the Roman Church,
and a Franciscan friar was sent to try to convince
them of the error of their ways.

"He is said not

only to have preached daily in their churches,
which were built after the fashion of the Pagod
Temples, but also to have built several churches
among them after the Latin way, and at last • • • •
to have erected a college

at Cranganor in the year

1546 in order to do the instructing of their Sons
in the Learning and Usages of the Latin Church." (1)
The St. Thomas Christians did not refuse to attend
the College, but remained steadfast in their refusing
to submit themselves to the Pope.

At last the Portu

guese resolved to try what violence would do, and ac
cordingly having seized Mar Joseph, the Bishop, or
dered him sent to Rome.

He was crafty enough to find

a way to return to India before ever setting foot on
Roman soil, and trom thenceforward the straits in whioh
the Portuguese found themselves in their attempts to
reduce the Syrian Christians were numerous and not al
together pleasant.

At last,

~exius

de Menezes, Arch

bishop of Goa, determined to accomplish the desired

--------------Geddes: The

1.

History of the Church of Malabar, p. 9.

,:'"
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end even at the expense of trickery.

The scheme

worked and accordingly in 1599 "their Church

Ser~ice

books were altered to suit the Roman doctrines, inval
uable manuscripts of theology and church histor,y were
burned

. '.

.- • T.he Syrian Church in Malabar • • • con

tinued its sUbmission for half a century, with much ill
will on the part of the Syrians and their leading arch
deacon.

• • •

No less than three of their bishops, in

or through the Inquisition at Goa, oame to violent
ends. " (l)
However, it must be said that the work of the Portu
guese was not without merit, though in the light of the
present it seems very superficial.

Rome had her apostles,

the greatest of whom was Francis Xavier, who reached Goa
in 1542.

It is hard to oredit so capable and sincere a

man with methods so ineffective, but he reveals clearly
in his letters the belief that confession, the repeti

tion of the Creed,and baptism were the only requirements
for a sure entrance into Heaven, and his great concern
over the last mentioned indicates the great efficacy
which he attributed to that ordinance alone. (2)

Xavier

himself lIved an itinerant life, being satisfied, appar

.... _.._----

--~-_

1. Richards: The Indian Christians of St. Thomas,
pp. 14,15.
2. Coleridge: Life and Letters of st. Francis Xavier,
Vol. I, pp. 146-163 (Letters 13 and 14), Vol. II,
pp. 23-31 (Letter 59).

,'.

- 38 

ently, only when he was teaching the catechism to
large groups of people (chiefly children), and bap
Then when he left the village
tising vast numbers.
a copy of the catechism was left "and an overseer

.

appointed, whose duties were to instruct the rest,
to administer baptism in cases of emergency, and
above all to repeat the principal articles of belief
in the hearing of the people on holy days.

These

overseers received a salary from the Portuguese
Treasure." (1)

The farthest step forward was in the

stress which xavier put upon the instruction of chil
dren.

Even though that instruction was chiefly upon

the Catechism, the Commandments and the sacred prayers,
still it was an attempt to train the children.

He says

in one of his letters that he considers that of even
greater importance than the baptising of infants, and
this was no small admission for one so convinced of
the value of that rite as he was.

(2)

It is further

more worthy of note that the majority of people reached
by Xavier were low caste.

It must be borne in mind,

however, that they had nothing to lose socially.

In

deed there was nothing but gain for them in taking

---------------

1. Richter: History of Indian Missions, pp. 49-50;
also Coleridge: Life and Letters of St. Francis Xavier,
Vol. I, p. 155.
2. Coleridge: Ope Cit., Vol. II, p. 24.
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the fact that they came in large numbers (1)

is neither so indicative of a common impulse to better
things nor so sure a sign of an awakened group conscious
ness as might be at first supposed.

still. it was a

movement upward on the part of the masses, and as such
has a place here.
That the Catholic Church should actively continue
in spite of superficial methods for approximately one
hundred and fifty years (1498-1640) is not surprising
however.

A strong injunction was issued the King of

Portugal in 1545 in a letter written by Francis Xavier
to the effect that it was the duty of the king to oare
for the souls of his subjects, and that he should force
by threat af dire punishment the viceroys and governors
to gain adherents to Christianity. (2)
The policy of the Church did not change in any ap
preciable degree until 1605, the time of Nobili.

He

deplored the mercenary motives which led so many to be
come Christians, and at last decided that he would do
well to follow the example set by the Apostle Paul of
being all things to all men. oS-In keeping with this idea,
he severed connections with the Portuguese, set himself

--------------Coleridg~t

1.
2.

Richter:

Op. Cit., Vol. I, pp. 153-155.
Ope Cit., pp. 50-54.
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up as a Brahman from Rome and hence a religious leader
and guide, thus fully sanctioning the existence of
caste in the church.

Since he considered caste a semi

political and semi-social institution with only a ver.y
incidental religious significance, he did not see the
necessity of considering baptism as an actual break
with the old ways of living.

Indeed, he encouraged

each caste to meet in a separate church in order that
oaste regulations might not be violated. (1)
Political chicaner.y and ritualistic religion are
not conducive to the healthy life of a nation, and so,
while Portugal seemed at the height of her power under
the rule of Menezes (1595-1605) there were forces at
work which
Church.

~ere

diametrically opposed to the Roman

The Dutch had entered India in 1600 and by

1640 had gained the ascendancy. -:Iri 1758 the Dutch
gave way to the British, who had followed close upon
the former, as had also the Germans, Danes and French.
The first charter of the East India Company was
granted in 1600 by

~ueen

Elizabeth to 'the Governor

and Company of Merchants of London trading into the
East Indies.' (2)

In 1612 a treaty was obtained with

1. Richter: Ope Cit., pp. 58-70.
2. Quoted in Smith: Oxford Histor.y of India, p.337.
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the MOgul governor of GuJarat which established the
right of the English to trade at four specified places.
There were frequent encounters with the companies of
other European powers and also with the rival English
Company.

In 1708 the two English companies united,

forming 'The United Company of Merchants of England
trading to the East Indies,' and it is this oompany
which figures in the following considerations.

The

chief reason for the supremacy of the British over
the other European powers at this time was her super
ior naval power. (1)
The histor,y of these European settl'aments might
about as well have been a histor,y of these European
people in any large, undeveloped country as far as
any consideration of the Indians themselves was con
cerned.

The Europeans went there largely for self

aggrandizement and it was not until the beginning of
the eighteenth century that Protestant missions began
and that any importance was attached to the Indian as
an individual with a mind and a personality worth
considering.

--------------Smith: Oxford

1.

Rist. of India, pp. 337-341.
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Under The East India Company.
The period following the battle of Panipat in

1761, which for a brief

t~e

destroyed the Maratha

confederacy, was one of transition and consequently of
unrest.

Hindu hopes of supremacy were only temporarily

on the wane as was evidenced by the activity of preda
tory armies of the Karathas in the Deccan and in Hindu
stan, and of two MOhammedan kingdoms in the South, ruled
by the Nizam and by Ba1dar Ali respectively.

The per

iod is one of darkness because of the war clouds which
never entirely cleared away, though the East India Com
pany maintained its power on the whole. (1)
With the capture of Bengal by Clive as a result of
the Battle of Plasaey in 1757, England was conV1ncea
tnat the East India Company needed to be put under na
tional control.

The wealth of Bengal made it

se~

par

ticularly unwise that there should no longer be any su
pervision or regulation

of the commercial company which

was, in a sense, their representative. (2)

Accordingly

the Regulating Act of 1773 put the executive and judi
cial administration on a firmer footing by limiting the
powers of the proprietors of the Company, by transfor.m
1.
2.

Smith:
Lyalls

Oxford Hist. of India, pp. 469-485.
British Dominion in India, pp. 143-6.
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ing the Governor of Bengal into a Governor-General in
Council, and by establishing a Supreme Court of JUdi
cature as well as a Council which should assist the
Governor-General. (l)

Thus "the system of administra

tion set up by the Act of 1773 embodied the first at
tempt at giving some definite and recognizable for.m to
the vague and arbitrar,y rulership that had devolved
upon the Company.

From that date forward this outline

of Anglo-Indian government was gradually filled in.
The administrative center was now at any rate distinct
ly located at Calcutta with the Governor-General as its
acknowledged head, invested with the chief control of
the foreign relations of the three Presidencies and de
riving his authority from a statute of the English Par
liament." (2)
Under the provisions of the Act of 1773 Warren Has
tings beoame the first Governor-General of Bengal in
1774, and in that position he created a British adminis
tration for the Indian empire. (3)

He advocated a close

relationship between the Crown and the rulers of the
Native States, which would give assurance to the latter
of some permanency and consistency in matters of govern
ment." The plan is not altogether feasible, but is based
1.
2.
3.

smith: Oxford StUdent's Hist. of India, p. 264.
Lyall: Ope Cit., p. 156.
Hunter: Brief Hist. of the Indian Peoples, p. 187
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on an understanding of human nature and a desire to
treat the Indian as a human being.

On the other hand

the act was framed by those who had had no first-hand
knowledge of Indian life, but who were attempting to
mold that life to fit English patterns.

Consequently

grave mistakes were made until some remedies were ef
fected. (1)
From 1784 until 1858 a system of "double govern
ment" was in use by which lithe Company was put under
the control of a minister directly responsible to
Parliament. II

This was not entirely conducive to good

government as there was still opportunity for the Com
pany to go beyond the will of the

Crown.~

Uprisings on

the part of the Maratha Confederacy and of the state
of Mysore under Haidar Ali showed the need of a strong
hand to direct the affairs of the Company.

Yarquess

Wellesley (1798-1805) worked out a plan whereby the
native states furnished money rather than men.

This

was to do away with an undisciplined and untrustworthy
native soldiery.

Since the subsidy was apt to be ir

regularly paid, there arose the system of assignment
of lands for payment of troops. (2)
1.
2.

Smiths
Lyall:

This was tried

Oxford Hist. of India, pp. 516-523.
Ope Cit., pp. 217-219.
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in Bengal, and no doubt marked the beginntDg of resent

ment on the part of the natives at what was inevitably
a way of gaining territory.

At any rate the above-men

tioned uprisings were quelled and a somewhat unified
India appeared.
During these years, those from 1828-1835 when Lord
William Bentinck was Governor-General were noteworthy,
because here began "the history of the British in India
as benevolent administrators, rUling the country with a
single eye to the good of the natives." (1)

The reforms

which he introduced and which were important both from
a humanitarian and a progressive point of view were the
abolition of sati (the practise of widow-burning) in
1829, the suppression of thags (hereditary assassins
who made strangling their profession) in 1826, and the
opening up of possibilities for the entrance of educated
natives into the service of the Company. (2)
(I

The Charters of 1813 and 1833 should also be men

tioned, for the for.mer lave permission for missionaries
to enter India freely, and the latter offered free ad
mittance to Europeans who desired to settle there.

More

than this, it stated in unequivocal terms that "No na
1.
2.

Hunter: Ope Cit., p. 206.
Ibid. p. 207.

.;
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territo~ies

nor any natural-born sub

ject of His Majesty resident therein shall by reason
of his religion, place of birth, descent, color, or
any of them, be disabled from holding any place, of
fice, or employment under the Company." (1)

Prior

to 1813, there had been active opposition on the part
of the East Ind1a Company towards all missionary en
deavor •. It was

on~y

by dint of great courage, tact

and perseverance that Carey and others of the pioneer
missionaries went to India before permission was offi
cially granted.

Especial mention should be made here

of the work of Alexander Duff, the great promoter of
education with English as the medium of expression.
His method is seriously questioned at present, but at
that time it did serve to force upon people Western
ideas and concepts which could never have been trans
mitted through any of the indigenous languages.

The

opening up of Western ideas to the Indian was like
casting a stone into the water.

Radiating circles

were at once put into motion, ending -- in infinity.
Their influence goes on indefinitely.

So in India

with the contact of Western ideas and culture.
smiths Indian Constitutional Reform, p. 71
from Sec. 87 of the Charter)
1.

(~uoted
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The Sikhs, another native group, pushed to the
forefront of attention at this

t~e.

This sect was

originally a religious group which advocated the abo
lition of caste and the necessity of leading a pure
life.

It was transformed into a territorial power by

the down-fall of the Mogul Empire. (1)

"Under this

new Hindu federation, much more closely knit together
by ties of race and common faith than the Marathas, the
people became animated by a martial spirit and a fiery
enthusiasm such as the Hindus had not hitherto displayed.
The history of the Sikhs

i11~strates

a phenomenon well

known in Asia, where an insurrectionary movement is a1
ways particularly dangerous if it takes a religious com
plexion, and where fanaticism may endure and accumulate
under a spiritual leader until it explodes in the world
of politics with the force of dynamite." (2)
this consideration which makes it

~portant

It is
to have some

knowledge of the aims and working of the nationalistic
movement.
Governor-Generals came and went, each succeeding
one advancing in some degree the solidarity of English
rule, though much remained to be desired in the condi

--------------Hunter: Ope

1.
2.

Lyall:

Cit., pp. 212~13.
Ope Cit., pp. 181-182.
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tion of the country.

In

1856 Lord Dalhousie felt com

pelled to urge upon the Court of Directors the annexa
tion of Oudh on the ground that the British Govern
ment was responsible i f anarchy and suffering contin
ued to exist there.

The British had had to protect

this territory by force on behalr of the Newab and
Wazir, and to make no attempt to correct injustices
was to, seem to sanction them.

The King of Oudh accep

ted the decision &s inevitable and orfered no resistance.
However this measure proved to be the

cu~ination

of a

series or events in Dalhousie's annexation policy which
contributed greatly to the bursting into rlame of the
resentment

~mou1dering

in the hearts of the Indians. (1)

The native rulers did not draw the rine distinc
tions which the British did in justifying their acts;
they only knew that very rapidly all territory was go
ing into the hands of the British.

There was a general

rear that the Government intended to make everybody
Christians--peop1e 1ndifrerent as to the eating of beef
and pork, and unmindful of the conventions about ablu
tions and ceremonial which were so dear to the hearts
or both Hindu and Mohammedan.
1.

Hunter:

Furthermore, there seemed

Ope Cit. pp. 218-220.
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to be a plan for sUbstituting an English for an In
dian civilization..

This was due to the spread of ed

ucation, the introduction of the steam-engine and the
telegraph, and to Tarious refor.ms along Western lines.
In

addition to all theae considerations, there was a

slight exaggeration in the minds of the Bengalis as
to their own iMportance in the success of the British.
Complementary to this was a resentment at being pre
vented from holding some of the higher governmental
positions.

~

Sir Henry Lawrence, more discerning than

the rest, had foreseen the danger of holding them
back, but the Mutiny broke out before he could remedy
matters.

The final contributing cause was the "greased

cartridges" rumor.

The pig is unclean to Hindu and

Mohammedan alike, and no amount of assurance could stem
the tide which had risen beyond all control. (1)

The

tmportance of the revolt of the Sepoys can be seen in
the following figures:

out of an army of 238,002 nine

teen percent were Europeans, the remainder being na
tives. (2)
The position of the British would seem to have
been very precarious, but they had the advantages of
1. Hunter: Ope Cit. pp. 222-223; also Smith:
History of India, pp. 712-715.
2. Smith: Ope Cit. p. 712.

Oxford
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a centralized and settled government at home, patience
and gelf-restraint in refusing to enter on territorial
conquests or projects of Indian aggrandizement until
they had strength enough to succeed, and the mutual
confidence of the Company's servants in one another. (1)
Thus it was that in November of 1858, Lord Can
ning issued a royal proclamation to the effect that the
~ue.n

had assumed the government of India, and declar

ing "in eloquent words the principles of Justice and
religious toleration as the guiding policy of the
~ueen's

rule. 1I

(~)

In

the light of certain of the

causes of the Mutiny, it is well to note the words of
Her Majesty:

'Fir.mly relying ourselves on the truth

of Christianity, and acknowledging with gratitude the
solace of religion, we disclaim alike the right and the
desire to impose our convictions on any of our SUbjects.
We declare it to be our royal will and pleasure that
none be in any wise favored, none molested or disquieted,
by reason of their religious faith or observances, but
that all shall alike enjoy the equal and impartial pro
tection of the law; and we do strictly charge and eDjoin
all those who may be in authority under us that they
1.
2.

Indian Gazetteer: Vol. II, p. 468.
Hunter: Ope Cit. p.230.
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abstain from all interference with the religious be
lief or worship of any of our subjects on pain of our
highest displeasure.
'And it is our further will that, so far as may
be, our sUbJects, of whatever race or creed, be freely
and tmpartially admitted to office in our service, the
duties of which they may be qualified by their educa
tion, ability, and integrity duly to discharge.' (1)
England had hereby declared herself to be a Chris
tian nation, owing allegiance to God, but not interfer

ing in the religious pursuits of her subjects.

And

further.more she had dedicated herself to the extension
of governmental responsibilities of the Indians depend
ing upon their willingness to fit themselves in every
way for such responsibilities.
This was a distinct advance as far as the develop
ment of the nationalistic spirit was concerned.

To

have had the idea of a world ruler was a beginning,
and to have been given opportunities under various ru
lers for holding places of authority was still more.
But to have had the seeds of Christianity planted and
finding especially favorable conditions for growth
1. Smith: Oxford Hist. of India, pp. 728-9.
proclamation of November 1, 1858 quoted.)

(~ueente
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among the low-oaste, plus the introduction of English
as a medium of education with its attending Western
ideas of political, economic, Bocial and religious
life was the releasing of a dynamic force which was
inevitably to bring about the desire for greater par
ticipation in all matters pertaining to Indian life.
This had been somewhat foreseen and was theoretically
provided for in the proclamation quoted above.
measure of political unity attained when

~ueen

The
Victor

ia assumed the direct government of British India had
a fairly ready acquiescence of the Indians due to the
long persistence of the idea of a world ruler, and
thus it was that, freed temporarily at least from
internal warfare, the Indian leaders began to think
along those lines which led to the beginning of the
Nationalistic Movement.

JO
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_..

Gradual Development of Nationalistic Spirit.
(1858-1916)
The Mutiny had aroused Englishmen to a realiza

tion that India had sensibilities and feelings, had
ideals which were ingrained, had hopes and aspirations,
the attainment of which meant more to them than did
the satisfaction of mere physical needs, and to misun
derstand which meant a knife-thrust into India's ver,y
heart.

Hence the royal proclamation of 1858 which not

only gave official sanction to the appointment of Indi
ans to places of responsibility as soon as they were
fitted for perfor.ming the incumbent duties, but also
definitely proposed that this action be taken.

That

this view was held by some of England's leading states
men is shown in the following quotations:

IIJohn Bright

in 1858 said, 'You may govern India, i f you like, for
the good of England, but the good of England must come
through the channel of the good of India.' (Parliamen
tary Debates, N.S. Vol. CLI,col.346)

Gladstone said,

'Our time in India depended on our stay there being
profitable to the people and our making them understand
that.

• •

• •

It will not do for us to treat with

~:~

- 55 

contempt or even with indifference the rising aspira
tions of this great people.' (ParI. Debates 4th SerieB
Vol. III, col.94)

Lord Northbrook said, 'Never forget

that it is our duty to govern India not for our own
profit and advantage but for the benefit of the na
tives of India.'" (1)
One of the contributing factors to nationalism
•

was that English had been made the medium of instruc
tion in many of the schools.

"For the first time in

Indian history, there were Indians from every province
who had in the English language a common medium for the
exchange of thoughts which none of their own vernacu
lars could have afforded them, as these are rarely un
derstood outside the particular region where they are
commonly spoken.

To their English education they owed,

too, a new conception of Indian nationhood." (2)

1.
2.

Cross: Self-Government in India, p. 7.
Chirol: India, p. 87.
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Review of Early Legislative Enactments.

The first step towards a change in government was
taken in 1861 when councils were established for the
three Presidencies of Bengal, Madras, and Bombay.

A

limited number of non-official members, either Indian
or European, were to be appointed by the Government.
These Councils were purely consultative and the ques
tions they might discuss and advise upon were of lesser
importance, but still it was a step forward. (1)
The next event which has direct bearing was not an
enactment of any legislature, but was the coming into
office of Viceroy of Lord Lytton (1876-1880).

His term

of service is remembered largely because of two things
which aroused much Indian oppos i tion, namely the Ver-.,
nacular Press Act and the Afghan War.

The former was

a result of pUblishing in the vernacular newspapers the
successes of Russia in the Russo-Turkish war of 1877.
England was fearful of Russia's advance upon India and
therefore regarded any sympathetic heralding of Russia's
success as dangerous and seditious.

Accordingly the

Vernacular Press Act was passed in 1878 in order to
prevent the

spre~d

of ideas injurious to England's wel

1. Whitehead: Indian Proble-s in Religion, Education,
and Politics, p. 283.

~~:
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It was enforced only once, and was repealed in

1882, but it had the effect of rousing the ire of In
dia's leaders to such an extent that any move made by
England was looked upon with more critical and less
sympathetic eyes.

For the purpose of this stUdy it

does not matter whether the reader be pro-English or
pro-Indian in hie view of the Prese Act, the Afghan
War and the Ar.ms Act, for the truth of the following
comment made by Sir Surendranath Banerjea is undeni
able.

"The reactionary administration of Lord Lytton

had roused the pUblic from its attitude of indiffer
ence and had given a

5t~lus

to pUblic life.

In the

evolution of political progress, bad rulers are often
a blessing in disguise.

They help to stir a community

into life, a result that years of agitation would perhaps
have failed to achieve.

They call into being organized

efforts which not only sweep away their bad ffiAasures,
but create that pUblic life and spirit which survives
for all

t~e

to come, and is the surest guarantee of

future and abiding progress.

Lord Lytton was a bene

factor, without intending to be one." (1)
The Afghan War and the Ar.ms Act added fuel to the
1.

Banerjea:

A Nation in Making, pp. 63-4.
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flame which burned with such intense heat that within
four years, during the administration and under the
encouragement of Lord Ripon (the

appo~ntee o~

Mr. Glad

stone,who sympathized with the Indians in the Vernaou
lar Press Act affair), the Act was repealed.
course, was not the only result.

This, of

The middle class of

India's population had begun to realize its power, and
was rapidly shaking itself loose from the bondage in
which it had so long been held.
Another bill which caused an outbreak of Indian
enthusiasm for more power was the Ilbert Bill introduced
in 1883.

"Up to that time no persons other than Euro

peans, or in more technical language 'European British
sUbjects', could be appointed justices of the peace
with jurisdiction over persons of the same categor,y, in
districts outside the ltmits of the Presidency to\vns.
The bill proposed to remove from the Code of Criminal
Procedure 'at once and completely every judicial dis
qualification based merely on race distinctions,' and
consequently to confer on many native or Indian-born
magistrates authority to deal with Europeans, as with
anybody else." (1)
1.

Smith:

This aroused the wrath of the Eng

Oxford Hist. of India, p. 757
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lish and Europeans, such as indigo planters and others.
The opposition was so great that the bill was with
drawn, but the ill-feeling aroused in the Indians by
the opposition could not so quickly be abolished.

",_',

A. -2-
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The Indian National Congress. _

So unified was Indian thought - educated Indian
thought - becoming that by Christmas week of 1883 the
first National Conference was held in Calcutta.

The

questions discussed "were Representative Councils, or
Self-Government; Education, general and technical; the
separation of Judicial from Executive functions in the
Administration of

Cr~inal

Justice; and the wider em

ployment of our countr,ymen in the public service." (1)
At

~he

same

t~e

that plans were being made for

the second National Conference to meet in Calcutta in
December 1885, plans were progressing for a meeting of
the Indian National Congress in Bombay.

Both had the

same object and program, but each was unaware of the
plan of ,the other until too late to attempt a union.
The Bombay meeting was organized by Mr. Allen Hume,
who was a retired member of the Indian Civil Service.
"When he was Collector and Magistrate at Etawah he had
rendered invaluable service in quelling the Mutiny in
its incipient stage."

He had retired from service in

1883, his last office being that of Home Secretar,yship
of the Government of India. (2)
~

--------------Banerjea: A Nation

1.
2.

There was this differ

in Making, p. 86.
Year Book for 1919, p. 645.
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ence between the two groups - that organized by Mr.
Hume was working for all India, and as such could not
discuss matters with reference to each particular prov
ince.

The national conference meeting in Bombay was

less comprehensive in its scope and was designed to dis
cuss local problems of nationalism and self-government.
December of 1886 marked the time of the first real
meeting of the Indian National Congress, thinking of it
as a consolidation of forces which were working along
the same line.

The name "The Indian National Congress"

was chosen because its "principal aim was faithfully to
echo the pUblic opinion of all India." (1)

Its funda

mental principles are as follows:, l--Fusion into one
national whole of all the different and discordant ele
ments that constitute the population of India; 2--Grad
ual regeneration along all lines, mental, moral, social
and political, of the nation thus evolved; 3--Consoli
dation of union between England and India by securing
the modification of such of the conditions as may be
unjust or injurious to the latter country.
"The objects of the Indian National Congress are
the attainment by the people of India of a system of
1.

Ibid.

' ..~
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Government similar to that enjoyed by the self-governing
members of the British Empire, and a participation by
them in the rights and responsibilities of the Empire
on equal terms with those members.

These objects are

to be achieved by constitutional means by bringing
about a steady reform of t he existing system of admin
istration and by promoting national unity, fostering
pUblic spirit and developing and organizing the intel
lectual, moral, economic and industrial resources of the
country. II (1)
Every delegate is obliged to express in writing
his 'acceptance of the creed and his willingness

~o

by the Constitution and rules framed under it.

The

abide

Constitution is unalterable except by a Resolution of a
majority in Congress assembled.

At the various congress

es the number of delegates has varied from five hundred
to a thousand.
Nothing was said as to what should be the qual if i-'
cations for President of the Congress.

It was the opin

ion of many that only an Indian should hold the office,
but, freedom in the matter being allowed, sometimes it
was held by an IndJ.aD and sometimes by an Englishman.
1.

Ope Cit., p. 646.
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The President was selected by a Reception Committee
and the one selected accepted the

pos~tion.

It might

be well to add here that Mr. Naoroj1 presiding at the
second meeting said that such a meeting was possible
only under British rule.

The Congress was therefore

not for expressing sedition and rebellion against the
British. (1)
By 1892 the Government of India acknowledged that
benefit had been derived from the advice from the In
dian members of the Councils, and accordingly urged a
larger participation in advising on governmental affairs.
The Councils were to be enlarged and corporations or
associations could nominate men for office, though ap
pointment was still made by the Government.

While they

were not willing to use the term 'election', they did,
almost as a matter of course, accept the nominations
made by the recommending bodies.

A further advance was

made in that the BUdget was no longer a tabooed subject
for discussirin. (2)
In the administration of l,ord Curzon (1899-1905),
the nationalistic spirit was increased by the partition
of Bengal.

The Presidency had got beyond the power of

---------------

1. Chirol: Ope Cit., p. 90.
2. Whitehead: Ope Cit., p. 284; also Montagu-Chelms
ford: Report on Indian Constitutional Reforms, pp. 55-61.
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a single governor and Lord Curzon deemed it advisable
to divide the large area and have an Eastern division
as well as a Western

-~

the Eastern being largely Mo

hammedan and the Western Hindu.

The measure met with

unexpected and intense opposition from the Bengalis on
the ground that "the Bengal nation was being malicious
ly torn asunder." (1)
Hitherto the Bengalis had been practically a nation
unto themselves, but now their cause seemed to merge
with that of the Mahrattas and of educated Indians in
general so that an Indian nationalism emerged, the
force of which was greatly increased by the unifying
process just mentioned. (2)
t~e

Indeed it was just at this

that the Extremist party set forth its ideas of

autonomyand'self-help'.
they desired to

con~rol

It was clearly evident that
the Congress, but there was

clear-cut division upon the matter, and in 1907 the
Extremists broke away from the Moderatists.

It was

not until 1916 that the two groups re-united and when
that event occurred the Extremists swung the Congress.

1.

Smith:

Ope Cit., pp. 774-5; also Chirol:

p. 116.

2.

Chirol:

Ope Cit., p. 120.

•

Ope C it. ,
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The Moslem League.

At this point it would be well to consider

~he

movement which was current among the Mohammedans.

In

1906 the Moslem League was organized to meet the increas
ing demands of young Mohammedans that they have a share
in the political life.

Prior to that time a very few

of their number had gone into the National Congress,
but for the most part they had been content to be lead
ers in educational circles.

These leaders began to re

alize that they were hampered in their full participa
tion of world interests by their non-participation in
politics.

Therefore the Moslem League was organized

with the following objects stated:

I--Promotion of loy

alty towards the British Government; 2--Protection of
political and other rights and interests of Indian Mus
salmans and to place their needs and aspirations before
the government in temperate language; 3--Promotion of
concord and harmony as far as possible between Mussal
mans and other communities. (1)

In order to keep abreast

of other movements, a change of opinion was expressed
1912 and 1913.

jn

At this time the constitution was amend

ed to include the attainment of a system of self-govern
1.

Year Book for 1919, pp. 647-8.
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ment in India under the Crown.

These changes may be

seen in the following modifications of the objects
above stated.

The second was modified by the omis

sion of the terms 'temperate language', and a fourth
was added to the other three, which read as follows:
"Without detriment to the foregoing objects, attain
ment, under the aegis of the British Crown, of a sys
tem of Self-government suitable to India, through
constitutional means, by bringing about, amongst others,
a steady reform of the existing system of administra
tion, by promoting national unity, by fostering pUblic
spirit among the people of India and by co-operating
with other communities for the said purposes." (1)

1.

Ibid.

~~I

A. -4-

-

67 

Later Legislative Measures.

"In November 1905, Lord Minto had replaced Lord
Curzon as Viceroy, and in December Lord Morley became
Secretary of State for India.

In these circumstances

Lord Minto of his own initiative but with the full cog
nizance and approval of the Secretary of State, followed
Lord Dufferin's example in appointing a committee of
Council. • • • to consider among other matters the in
crease of the representative element in the Indian and
provincial legislative councils." (1)

The idea was to

bring about closer association between the people and
the Government as tar as pUblic questions were concerned.
It was realized that narrow franchise and indirect elec
tions did not encourage that responsibility which it is
necessary that a people should have if they are to judge
any situation aright.

They were still endowed chiefly

with power to criticise but not to act.

Accordingly

one seat on the Governor-General's Council and one on
each of the provincial executive councils were reserved
for Indian members.

These reforms were evolutionary

and not designed by Lord Morley as a step towards par
liamentary government.

They were based on the principle

1. Montagu-Chelmsford:
Reforms, p. 62.

Report on Indian Constitutional
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that the final decision of all questions should be
kept to the executive government. (1)
Regardless of the fact that Bome of the Indians
felt that Lord Morley considered their desire for lar
ger responsibility a mere childish craving for the moon
and accordingly felt that the Reforms were pacifiers
only, (2) still the elective principle was fUlly estab
lished for non-official members; they could "move reso
lutions on any matters of pUblic importance" and criti
cism of the executive was allowed. (3)
As time passed by, there were various governmental
measures of a repressive nature which were strongly op
posed -- measures such as the Press Act of 1910, the
Seditious Meetings Act of 1911 and the Criminal Law
Amen~ent

Act of 1913.

These acts were resented because

they were evidences of racial discrimination.

Because

of them no Indian could possess ordinary sporting ar.ms
or ammunition without a license, Indians had little
chance of bearing arms in defense of their country since
the commanding officers had the right of acceptance or
rejection, and the commissioned ranks of the army were
not open to Indians.

In the matter of social reform,

1. Yontagu-Chelmsford: Ope Cit., pp. 6-7, 68-9.
2. Current History ~~gazine, 20:469-71, June 1924, Rise
of Indian Nationalism by Tarakhnata Das.
3. Whitehead: Ope Cit., p. 285.
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especially with reference to education and sanitation,
the Indians made demands for larger grants displaying
the oft-noted tendency to suppose that the Government
had at its disposal vast resources of money.

Then of

course there was a never-ceasing demand for more liber
al institutions.

By 1914 all but the smallest prov

inces had legislative councils. (1)

And in 1916 the

demand for self-government was openly avowed at the
Congress at Lucknow.
Up to this time the development of a national is
tic spirit had been quite gradual.

Now, however, it

took great strides forward under the impetus furnished
by the World War.

A million and a half men from India

participated, and their close contact -with men from
other countries opened to them wide vistas of the
thought and life of other nations •. It was inevitable
that they should imbibe much of the nationalistic spirit
which was displayed on every hand.

1.

Montagu-Chelmsford:

Ope Cit., pp. 13-17.
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A Nation Comes Into Being. (1916-1927)

B. -1-

Mahatma Gandhi, a National Leader.

At the same time that the World War was awaking
India to even larger visions of nationhood, a great
national leader had been coming into prominence, and
this was none other than Gandhi.

He had gone to Natal

and the Transvaal in 1893 in connection with an Indian
legal case.

It was then that he realized the violent

racial prejudice of the white man.

For the major part

of his stay in Africa his sympathies were actively on
the side of his countrymen.

In

t~eB

of actual rebel

lion, however, he offered his assistance to the govern
ment and rendered valuable service.

The good will which

he showed at such times was not sufficient to cause any
change of government (at least it was not a direct cause),
and so in 1916 he initiated his movement for passive re
sistance which reached its

cl~

in India in 1919.

He

was hailed throughout India as a veritable deliverer
when he returned to that country in 1915.

"Without

wealth or political power or military force of any kind
he had fought a splendid fight for justice against the
white people of a large Dominion and had won the victory.

'..
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And he had won "it, without striking a blow, by his
faith in a great moral prinoiple whioh he
essentially Indian.

ola~ed

as

In an address delivered in 1905

he said that 'passive resistanoe' ought to be oalled
rather 'soul-force', just &s aotive or physioal resis
tance was 'body-force', and he claimed that 'in India
the dootrine was understood and oommonly praotised long
before it came into vogue in Europe.'" (1)

It is this

same movement which is sometimes known as the Satyagraha
movement.

And it was this which is even more frequent

ly spoken of as the Non-cooperation Movement, the lat
ter term having been defined as "the treating of Govern
ment and of everything proceeding from Government as
morally no less 'untouchable' than the lowest castes of
Hinduism are to the 'twice-born' oastes." (2)
There will be occasion to speak later of the effec
tiveness of the movement, but it might be well to pause
here to recognise the part that Non-cooperation has
played in the development of the nationalistic spirit.
Whether or not it did "more for the spread of national
ism than any other movement has done", as one writer has
said,still the remainder of his contention is undeni
1.
2.

Whitehead: Ope Cit., pp. 225-240.
Chirol: Ope Cit., p. 205.
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ably true that "it showed the Indians that they could
unite and it revealed the latent strength of India." (1)
And this, it must be granted, was no small aChievement.

1. Asia, )~rch 1926, p. 254, Religion and Practical
Politics in India by W.Norman Brown.

.,~,1
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The Montagu-Chelmsford Report.

In 1917 Mr. Montagu announced in the House of
Commons that he would promise the grant of responsible
government, to be realized by progressive stages, de
pending upon the trustworthiness shown by the Indians.
His announcement, together with the Montagu-Chelmsford
Report in 1918, was a signal of war as far as the Ex
tremists were concerned.

The Moderatists would have

welcomed its acceptance as being a salutary measure
which would in time bring better things as it promised.
This the Extremists doubted.

In fact, they doubted it

so strongly that the Moderatists were no longer comfor
table in their presence and withdrew to form the Liber
alist party.

It is easy to stand off at a distance and

see that many times the Indians were tmpatient and did
not always realize that conditions were improving, and
also that they had not fUlly proved the truth of the
principle that the things that really help one the most
are those for vnlich he'himself has toiled long and ardu
ously.

However, this discrepancy which is so apparent

is no more characteristic of Indians than it is of any
other portion of humanity which has an ideal so fair

.,..

- 74 

that to lack its immediate realization seems to make
one despicable indeed.
A brief investigation into the above-mentioned
Constitutional reforms reveals that the ideal aimed at
by this new policy is "a sisterhood of States self
governing in all matters of purely local or provincial
interest, in some cases corresponding to existing prov
inces, in others modified in area according to the char
acter and economic interests of the people.

Over this

congeries of States would preside a Central Government,
increasingly representative and responsible to

~the

peo

ple of all of them." (1) The plan herein suggested is
that to which the name tdyarchy' has been given, a
system which "divides the Government into two hS.lves, .
one of which is administered by the officers appointed
by the Secretary of State and the other by ministers
chosen from the elected representatives." (2)

The list

of transferred subjects, i.e. those which are transferred
to the local government, includes elementary education,
pUblic libraries, public health, agriculture, coopera-'
tion, forests, liquor regulation, endowments and regis
tration.

The SUbjects reserved for British jurisdiction

1. Montagu-Chelmsford: Ope Cit., p. 277.
2. Fortnightly Review, May 1926, p. 689, Indian Swaraj
and the Native States by Stanley Rice.
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are police, courts, jails, prisons, taxation, finance,

factory legislation, industrial welfare. (1)

As Lord

Olivier has stated, "The main purpose of a dyarchical
constitution is the formation of a training ground in
the working of Parliamentary institutions • • • • The
majority express their opinion that except by some
form of dualism it was not possible to afford an equal
ly valuable training towards responsible Government in
India and still to safeguard those conditions upon which
Government depends."

However, he sees clearly the dan

ger of over-emphasizing the safe-guarding of the Govern
ment to the detriment of the training of subordinates
for higher offices. (2)
The general dissatisfaction felt by the Extremists
with respect to these Constitutional Reforms, together
with the passing of the Rowlatt Bills in 1919 resulted
in bitter hatred.

This latter legislation came as a

result of the report of a Commission sent to investi
gate conditions in Bengal.

It was learned that a veri

table reign of terror prevailed there to such an extent
that the Government could not proceed with its usual
work, and life was constantly in danger.

---------------1. Century, Dec.

3ustice Row

1925, p. 148. The United States of
India by Edward Alsworth Ross.
2. Contemporary Review, May 1925, p. 557. The Disease
of Indian Dyarchy by Lord Sidney Olivier,
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latt presided over the Commission and "recommended
that special legislation should be passed by the Gov
ernment of India to enable them to deal effectively
with this criminal conspiracy in any Province or dis
trict to which its activities might be extended. 1I

It

was felt by those in authority that the necessary pow
ers were given the Government under most careful safe
guards, but the agitation against it was bitter, due
largely no doubt to the many rumors which were spread
abroad about it, one such being that "the police would
have power to arrest any three or four men who were
found talking together. 1I (1)
Coming as these various enactments did at the conelusion of the World War in which Indla had fought as a
part of tne BritiSh army (while overlooking for the time
being, at least, the legislation against her), it seemed
to call for some extra measure.

Mr. Gandhi now went

about over India setting forth his non-cooperation move
ment plans.

And it is with these that the following

division deals.

1.

Whitehead:

Ope Cit., pp. 302-3.
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The Non-Cooperation Xovement and Swaraj.

April 6, 1919 was proclaimed as Satyagrana Day
"on which a complete hartal, or abstention from all
ordinary business and the demonstrative closing of all
bazaars, was to be observed throughout India and mass
meetings held for the taking of the vow." (1)

It was

quite natural that as a result of the hatred expressed
in various ways there should be acts of lawlessness
and violence.

There were outbreaks throughout the Pan

jab and also in the Bombay Presidency, but the culmina
tion was reached in the affair at Amritsar.

An order

was given that no pUblic assemblies should be held, but
scarcely before the news of the proclamation could be
made known, several thousands of Indians did assemble
at the Jallianwala Bagh.

Without so much as warning

the crowds to disperse, General Dyer ordered the troops
to fire.

In the ten minutes of firing approxtmately

379 people were killed and of course many more were
wounded.

This took place on April 13.

On the 19th,

General Dyer posted two pickets on the street where
Miss Sherwood, a missionary had been assaulted, and
ordered that no Indian should pass through that street
1. Chirol:· Ope Cit., p. 206; also Horniman:
sar and Our Duty to India, pp. 68-82.

Amrit
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except upon his hands and knees.
continued in force until the 26th.

The 'crawling order'
The Comcittee of

Enquiry which the Government appointed to report on
the affair did not uphold General Dyer in his actions,
but unfortunately before this report could be made
General Dyer had been promoted to a higher position
(not as any special mark of distinction, but rather in
the natural course of events), and this made it appear
to the Indians that the Government of India not only
sanctioned his actions, but honored him because of them. (1)
nnmediately following thie, the Non-cooperation Movement
was launched in earnest.
The Congress felt that there was no other way open
but to adopt the policy of progressive Non-violent Non
cooperation until the wrongs were righted and Swaraj was
established.

The literal meaning of the term is 'own

rule' or self-government, but as it is usually used
Swaraj means "absolute ilmnunity from every form of for
eign pressure, moral or material." (2)

The Congress ad

vised the surrender of titles and honorary offices and
resignations from nominated seats in local bodies, the
refusal to attend Government levies and Darbars, the
1.
2.

Whitehead: Op. Cit., pp. 305-318.
Chirol: Op. Cit., p. 29.
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gradual withdrawal of children from schools and colleges
controlled or aided by Government, a gradual boycott of
British Courts by lawyers, refueal on the part of mili
tary, clerical and laboring classes to offer theme elves
as recruits for service in Mesopotamia, and the boycott
of foreign goods. (1)
In order to offset the boycott against foreign
goods, Gandhi set his followers to spinning home-grown
cotton.

This, he thought, would enable India to become

economically independent and hence would increase the
likelihood of her becoming politically independent.
That he advised having the children spend four hours
out of the six designed for school work in spinning
shows the extent to which he would go.

It is true that

this was meant to be so extreme a measure for only a
year, but he advised taking an hour of school tnne for
spinning even after that.

The nonchalance with which

he says that literary training can be given in the two
hours available is interesting to say the least. (2)
He did not advocate spinning to the neglect of other
gainful occupations, but still he urged the return to
the cottage industry in no uncertain terms.
1.
2.

Gandhi:
Gandhi:

Young India, pp. xxxix,xl.
Ope Cit., p. 519.
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There is no escape from the fact that Gandhi
makes use of both noble and practical principles, but
in applying the former he goes off in flights of mys
tical fancy and in the latter he goes to the lengths
of absurdity.

"What his own conception was of the

government or institutions or social conditions of a
Swaraj India he never revealed except in vague promises
of a return to the pristine simplicity of the Vedic age,
symbolized for the nonce in a return to the domestic
spinning-wheel and the hand-loom.

He struck, however,

a more practical note when he preached temperance and
self~abnegation

and the spiritual need for peace between

rival creeds and communities, and though he never went
to the length of ccndemning caste as an institution, he
pleaded strongly for the removal of untouchability as
incompatible with real Swaraj which, whatever else it
might mean, meant first and foremost, he declared, free
dom and brotherhood for all Indians." (1)
After five years of retirement he says now that he
is taking the field again and is fUlly endorsed by the
SwaraJ party in his use of mass civil disobedience as
the "ultimate weapon against the English."
1.

Chirol:

Ope Cit., p. 212.
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that such a method will succeed, he cites the victory
of the Christian Church over the Roman Empire, and al
so the conquering power of the missionaries.

He says

he would welcome the stay of the British in India if
they would stay on Indian ter.ms, for, as he says, the
English "are just jUdges and efficient administrators."
He would abolish railroads, factories, the system of
Western education in India. (1)

This, it seems, is

Gandhi, the impractical, speaking.

And yet he sways

the thoughts and actions of thousands of India's peo
ple.

And thus there is given one more illustration of

the readiness with

~hich

people follow one whom they

love and who they feel is j,nterested in their welfare
to the extent that he would risk life itself on their
behalf.

Herein lies the secret of Gandhi's popUlarity.

While the movement toward Swaraj has been largely
among the educated class, it is worthy of cOlument that
the idea is taking hold of the people of the villages.
They have learned in various ways that they can become
independent from physical conditions and they are dis
covering from that, though perhaps as yet in not large
measure, that independence is in a wayan attitude of

---------------

1. Pasadena (Calif.) Star-Hews, May 11, 1927. Upton
Close reports an interview with Gandhi at Sabermati.
Gandhi Plans to Oppose British.
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The Extremists are beginning to realize that

there must be a building up of a national character,
and the creation of a new mind before true nationalism
can come. (2)

And as a result, in 1920 there was evi

dence of the rise of a popular nationalist movement
with Gandhi the outstanding figure.

A class-conscious

proletariat and peasantry demanding changes toward bet
terment means that a sense of unity is developing.

Ac

cordingly at the Nagpur Congress of 1920 the Constitu
tion was amended to read "The object of the All-India
National Congress is to attain swaraj (home rule) by
all

legit~ate

and peaceful means," and Non-cooperation

was the weapon to be used.

This was followed in 1921

by an independence resolution, i.e. freedom from the
British Empire.
three groups.

The next year found a breaking-up into
The Right Wing advocated entering govern

ment councils so that they might work from the inside
as well as from out; the Center group considered them
selves to be the 'No Change' or Gandhi group, but it
was clear that they were more or less fluctuating; the
Left Wing declared itself in favor of a "Federated Re
pUblic of the United States of India." (3)

The weapon

1. The Survey: Dec. 1, 1925. New Water in Old Skins
by H.A.Popley.
2. Bevan: Indian Nationalism, p. 112.
3. Current History Magazine, June 1924, pp. 469-71,
The Rise of Indian Nationalism by Tarakhnata Daa.
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of Non-cooperation seemed not so popular now, and Gandhi
himself acknowledged that there might be need of vio
lence and bloodshed, though he still asserted that non
violence was the ideal. (1)
In 1923 the Swaraj party was formed with C.R.Das
acting as President.

The purpose was "to convert the

National Congress to a policy of entering the legisla
tures and employing obstructionist tactics in order to
force the government to grant further reforms in the
direction of complete self-government." (2)

This was,

in a sense, a victory over Gandhi because he had advo
cated non-participation of any sort in affairs pertain
ing to the British Government.

In return for this semi

victory, however, the Swarajists were pledged to spin
2000 yards of yarn per month -- or hire it done, and
this last was a compromise which somewhat pained Gandhi.
Still, the point of spinning was gained.

And from his

point of view this was important, for he is quoted as
saying, 'I have thus dilated upon the spinning wheel
because I have no better or other message for the nation.
I know no other effective method for the attainment of
Swaraj, if it is to be by peaceful and legitlln&te means.

---------------

1. Missionary Review of the World, 1922, p. 361, ~uoted
from Gandhi's articles in Indian Mirror of ~uly and Aug
ust 1921.
2. Political Science ~uarterly 40:136-140, March 1925,
Recent Political Events of ~uly 1923-December 1924.
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It is the only substitute for violence that can be ac
cepted by the whole nation.' (1)

And yet he may be

wiser than they who are inclined to be scornful.
In 1924 the SwaraJ members and the Independent
Nationalists united, forming the Nationalist Party.
They had as a major plank the advancing of the Consti
tution, but Lord Olivier, himself in favor of equal
rights and a Laborite Secretary, warned them that con
stitutional reform must proceed gradually. (2)

The

National Convention in 1924-1925 issued the Commonwealth
of India Bill which provides for the establishment of
liThe Commonwealth of British India" and for the preven
tion of communal electorates.

This latter measure would

eliminate some of the danger of ill-feeling between the
Hindu and the Mohammedan communities.

In the light of

the stUdy made in the first two chapters of this thesis
it is interesting to read the beginning of the preamble
of the above-mentioned Bill:

"Whereas it is the desire

of the Indian people to exercise anew the ancient and
recognized right of self-government, enjoyed by their
ancestors

fro~

time immemorial • • ." (3)

It is not

clear just what the originator of the Bill referred to.
1. Bation, 120: 209-10, Feb. 25, 1925, Gandhi Sets In
dia Spinning by GertrUde Marvin Williams.
2. Pol. Sci. ~uart. 40:136-140, Recent Political Events
of JUly 1923-December 1924.
3. Edinburgh Review, 242:279-290, Oct. 1925, A New In
dian Constitution by W.A.J.Archbold.

".";

Occaeional~y

- 85 

-- as under Asoka and again under Chandra

gupta -- the Empire attained that semblance of unity
which makes possible the development of a feeling of
nationalism, and it is aleo true that the people were
governed by those of their own race for many centuries,
but as for the people themselves being the ones who de
termined the personnel of the executive bodies and to
whom the rulers were responsible for performing the du
ties entrusted to them, such was not found to be the
case even occasionally, much less "from time immemorial."
They are not the first, however, who have looked upon
the past and have seen it through rose-colored lenses.
However, for Indians who are looking forward to deter
mining the future policy of the Government a careful
study of their history might bring them to a conclusion
similar to tha.t suggested in the preceding chapters and
also by Mr. Archbold when he said, "The whole lesson of
India's experience is that you will not at present get
good work done unless you put one man to do it and make
him respons ible." (1)

1.

Ib id., p. 289.
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Hindu-Mohammedan Strife a Bar to Political Unity.

Reference has aiready been made to the movement
among the Mohammedans for larger participation in polit
ical life.

Since approximately one-fifth of India's

population is Mohammedan, this is too important a fac
tor to be overlooked.

Furthermore, Hindus and Mohamme

dans have nothing in common from the standpoint of re
ligion.

It is clear therefore that a division of the

population into two diametrically opposed groups would
certainly be a barrier to Nationalism.

Hence a study

of the latter is incomplete without some further mention
of the situation as regards these two major groups of
India's people.
"In spite of the very deep linea of cleavage be
tween Mohammedans and Hindus their common antipathy to
the spirit of the West tends to draw them fitfully to
gether as was seen during the great MUtiny, and has been
seen again much more recently when the lure of Swaraj
brought them at least temporarily into line •• ~.".

Ra

cial hatred was indeed the strongest connecting link be
tween the original Non-Cooperation Movement started by
Gandhi with the vow of Satyagraha which appealed primar

---------------
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,.~"

ily to the Hindus and the Caliphate Movement which
made its own distinct appeal to the militant spirit
of a creed that had always relied upon the sword. 1I (1)
For over two years now there has been increasing
hostility between the Hindu and the Mohammedan communi
ties.

It is not solely a religious problem nor is it

political nor yet is it that of racial difference.
"The real difficulty in India lies- in the fact that the
Hindus and Mohammedans are organized into exclusive com
munities, having not merely different places of worship,
but different ciVil laws, social customs and institu
tions." (2)
Pan-Islamic sentiment makes Mohammedans feel more
akin to Islamic communities elsewhere than to Hindu com
munities at home.

The problem has been further accentu

ated by the representative system of government.

"Com

munal electorates ll makes for division, for representa
tion should be of the people of India and not of partic
ular communities.

"Democracy, in its polit.ical applica

tions, means the exercise of sovereign power by the peo
"

ple organized in political institutions.
tially competitive.
is between parties

It is essen

In other countries the competition
~

• • but the organization in India

1. Chirolt Ope Cit., pp. 35, 216, 217.
2. Contemporary Review, 131: 230-6, Feb. 1927, Psychol
ogy of Hindu-Moslem Riots by K.M.Panikhar.
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is crystallised into cOmL1unities • • • • The Swarajist
party as the successor of the Non-Cooperation Movement
was the only organization on a non-communal basis.
But during the last session of the Assembly it broke
down on a question affecting the Muslims in the Fron
tier Provinces." (1)

In the United Province difficulty

arose between the two groups because the Hindus started
to proselytize among the Mohammedans and added thousands
of the latter whose ancestors were Hindus to their num
ber. (2)
The relation existing between the two groups might
therefore be represented by two undulating lines, the
undulations not being parallel:

The places at which

they come closest together represent those periods in
Indian life when there has been heated opposition to
some British measure, the remainder of the line repre
senting the longer periods of comparative peace and
quiet when the peCUliarities of the individual commun
ities are stressed, and discord and division within
result.

--------------Ibid.

1.

2.

Whitehead:

Ope Cit., p. 295.
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Conclusion.

One cannot observe the rapidity with which changes
have come into the political life of India and feel any
assurance in prophesying as to the future.

Seventy

years is a very short time in the life of a nation -
so short that one is forced to marvel at what has been
accomplished in a country

whe~e

the people have for so

brief a time been given any opportunity to try to work
out for themselves a plan of their own making.

Nation

alism is already a mighty force in India, and the Brit
ish so regard it, though often-times with a deplorable
lack of graciousness.

There are many, however, who are

qUite in sympathy with the aspirations which India haa,
and it is due to auch ones and also to the great men
that India herself has had that affairs have progressed
as smoothly as they have.

Nationalism is a mighty

force -- yes; but it has not yet reached high tide.
T~at

cannot be until illiteracy has been greatly reduced

and many of the divisions of Indian life have been di
minished if not entirely obliterated.
India already takes her place as one of the origi
nal members of the League of Nations.

---------------

She is indeed a
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nation now, but not the great nation which she can be
only when her people feel conscious of a great bond
of unity which shall hold them together in times of
peace as well as in times of crisis and peril.
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In the above chapters the relationship between po
litical and religious life has had to do only with the
established indigenous religions.

The

p~esent

chapter

is somewhat parenthetical, for the reform movements
originated primarily because of the influence of Chris
tianity and not

beca~se

of the nationalistic spirit.

However, the latter is not at all a negligible factor,
especially as regards the later movements.

The reforms

'illhich Lord William Bentinck inaugura,ted (referred to in
Chapter II) together with the new ideas which had been
started by Christianity aroused a few Indians at least
to a realization that there were higher levels upon
which to live and to think.
Following Farquhe,r's di vis ion, the remcdnder of
this chapter falls into three sections:

the first deal

ing with the Brahma Samaj as representative of the
group which were purely reform movements due largely to
Christianity; the second dealing with the Arya Samaj as
representative of those affected by the developing spirit
of nationalism and hence representative of those which
defended the old faith, but incorporating reforms as a
new revelation of what was thought to have been a part

;.~"
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of the old from the beginning but never understood;
and the third dealing with the Ramakrishna Mission
as representative of those which eagerly defended the
old religions and cared not a whit for reforms as such.
This would seem to mark the climax of the relationship
between the changing political life and the religious
life, but the very idea of nationalism involves con
cepts which are inherent in Christianity and not in
Hinduism, and so at the point where they seem to come
closest together, at that very point they diverge in
opposite directions. (1)

---------------

1. The material for this chapter, unless otherwise
stated, is based on Farquhar: Modern ReligiouB Movements
in India; Fussell: The Tribes and Castes of the Central
Provinces of India, pp. 201-336; Jones: India's Problem-
Krishna or Christ, pp. 349-359.
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The Braluna Sa.r.1aj.
The first of the movements was the Brahma Samaj,

whose founder was Ram Mohan Ray.

He was a Brahman,

but had come under Mohammedan influence in his child
hood -- an influence which he never entirely outgrew.
Vfhen a lad of fifteen, he wrote his view of idolatry
in pamphlet form, but as a result was forced to leave
home because of the disagreement with his father on
the question.

He spent the nine or ten years in Gov

ernment employ, during which time he continued his study
of the religions of the world and engaged in discussions
with various exponents of Hinduism and Jainism.

From

1814 on, he devoted his whole time to the study of reli

gion.

He was so intent upon learning the merits of ev

ery creed that he learned the language in which each of
these finds its expression.

In order to know the Vedas,

he acquainted himself with Sanskrit; to know the Koran
required a knowledge of Arabic; and to have the thought
of the Old and the New Testaments necessitated an under
standing of Hebrew and Greek.

The success of his efforts

may be seen partly in the fact that he wrote a book en
titled The Precepts of Jesus, the Guide to Peace and

-- ----- ---'----
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Happiness, which was decidedly appreciative of Christ's
character and teaching, and which succeeded in convert
ing one of the missionaries, a Mr. Adam, to the author's
way of thinking.

The majority of the missionaries,

however, felt that he had confused the essentials so
thoroughly that the result was pernicious and hence
they felt they could no longer sanction his work so
heartily as they had done prior to this time.

He ac

cordingly gave his thought more and more to the working
out and propagating of his ideas.
He had establ~shed the Atmiya Sabha, or Fr~endly
Association, ~n 1815.

Ther~ were weekly meetings with

the reading of texts from Hindu scriptures and the sing
ing of hymns.

Interest seemed to die out after four

years, and it was after that time that he came in close
contact with missionaries and began his intense study
of the New Testament especially.
In 1828, the first meeting of the Drahma Samaj or
Society of God was held.

From the beginning it had the

support of Prince Dwarka Nath Tagore, a wealthy BraWnan.
"The society met every Saturday evening from seven to

---------------
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The service was in four parts, the chanting of

selections from the Upanishads in Sanskrit (this was
done in a small room into which only BralLmans were
admitted), the translation. of these passages into Ben
gali, a sermon in Bengali, cmd the singing of theistic
h7illnS in Sanskrit and Dengali composed by Ram Mohan
and his friends.
ship, no creed.

There was no organization, no member
Ram Mohan believed he was restoring

Hindu worship to its pristine purity." (1)

It should

be said, however, that the doctrine of transmigration
was not a part of Ram Mohan's belief.

Hence, his ideas

were not those of Hinduism in its original state.
When a building was erected later for the meetings
of the Society, the Trust Deed contained the following
stipula.tione:
"To be used a,s a place of pUblic meeting of
all sorts and descriptions of people with
out distinction as shall behave and con
duct themselves in an orderly sober reli
gious and devout manner for the worship
and adoration of the Eternal Unsearchable
and Immutable Being who is the Author and
Preserver of the Universe but not under or
by any other name designation or title pe
culiarly used for and applied to any par
ticular Being or Beings by any man or set
of men whatsoever and that no graven image
statue or sculpture carving painting pic

--------------Farquhar: Ope

1.

Cit., pp. 34,35.
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ture portrait or the likeness of anything
shall be admitted within the said building
• • • a.nd that no sacrifice shall ever be
permitted therein • • • and tr-at in con
ducting the said worship and adoration no
object animate or inanimate that has been
or is recognised as an object of worship
by any ,man or set of men shall be reviled or
sliehtingly or contemptuously spoken cf
• • . and that no sermon prayer or hymn be
delivered in such worship out such as have
a tendency to the promotion of the contem
plation of the Author and Preserver of the
Universe to the strengthening the bonds of
union between men of all religious persua
sions and creeds." (1)
His definition of worship shows the deistic con
ception which he had.

For him worship meant the con

templation of the attributes of the Supreme Being, and
if this idea of the founder was shared by all the con
eregation then it is not to be greatly wondered at that
after his death interest in the Samaj very nearly died
out.

To grow in grace demands active participation on

the part of him who hopes to attain.

.

Such a passive

program would not in itself have accomplished anything,
but the fact that the code of ethics which he recommend
ed was based on the teaching of Christ proved to be its
salvation.
After the death of the founder, Debendra Nath Ta
1.

Ibid.

OJ
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gore became associated with the Samaj and
leader.

bece~e

its

He felt that the urgent need at that time

was for organization and so he set about it to formu
late a definite policy for the group.

Accordingly he

drew up the Brahma Covenant, the vows of which every
one who became a member of the Samaj had to

accep~.

Abstention from idolatry and the promising to show one's
real love for God by doing the things which He loves
were a part of Tagore's plan.

Furthermore, prayer and

devotional exercises were noteworthy additions.
own experience of a direct

con~union

His

with God made him

realize how essential it was for others to have the
same.

He had reached the conclusion that many of the

Hindu ceremonies performed at such times as births and
marriages were so idolatrous that they should no longer
be used.

Consequently he salvaged what ceremonies he

could and eliminated the rest.

Caste was also abolished,

and the rendering of help to the famine-stricken was en
joined.

This la.t ter measure was sugges ted by Keshab

Chandra Sen, who was destined to be successor to Tagore.
Eeshab had studied much more about Christ than had
Debendra Nath Tagore, and he enthusiastically urged the

"..~
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people to follow the teachings of Jesus.

The desire

on their part to lead holy lives and to save other
souls is, in a sense, an indication of the dYnamic
quality of Christia.nity.

It was recognized that to

take this at all seriously meant the necessity of some
of their number becoming missionaries.

These ideals

appealed to many and there was an increase in numbers
'in spite of the disagreements which arose between De
bendra and Keshab.

Vlhen the Sarflaj eventually broke

up into two groups, the original Samaj bece.Jne known as
the Adi Brahma Samaj.

The group led by Keshab adopted

some of the symbolistic or outward forms which were in
vogue.

Instruments were used in singing and there uas

also cancing.

Some annual festivals of two or three

days each were inaugurated which seem to have been
purely religious, for the whole time is spent in prayer,
worship and the hearing of addressee of a religious na
ture.
Keshab's visit to England in 1869 paved the way
for even greater interest in reforms.

Among the things

accomplished were the abolition of child-marriage, recog
nition of

~he

right of widows to re-marry and the making

;....
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the practise of polygamy

pena~.

It was clear to him,

too, that the women must be educated, and so schools
for girls were opened up.

In spite of all these things,

he felt his influence waning.

Just where the cause lay

he could not tell, but it is probable that it was the
beginning of the more active opposition to Western influ
ence.

Keshab had come in contact with Ramakrishna, a

Hindu who said he believed that all religions were true,
though he himself preferred to worship a Hindu idol.
Keshab either waR so greatly influenced that he instinc
tively took up vrhatever his friend believed, or else he
consciously modified his practices in order to placate
wounded Hindu pride.

At any rate there was a decided

swerving in the direction of Hinduism.
The incidents connected with the marriage of Keshab's
daughter to a native prince

fl~ther

turned the educated

men of the Samaj away from hiln, and when they were con
vinced that idolatrous practices were performed at the
wedding which was itself illegal because of

t~e

]iarriage

Act passed at the earnest solicitation of the reformer
himself, they withdrew their support and organized the
Sadharan

Bra~~a

Samaj.

This took place in 1878.

It is

"':..
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interesting to observe that the oreenization was effec
ted in a way that was hoped would eliminate the sing1e
man government, and indeed such has proved to be the
case.

Yne Samaj is controlled by a General

COL~~ittee

of a hundred members 'elected both from Calcutta and
the provinces.
that the

It is furthermore a significant fact

Sadha~an

Brahma Samaj is the only one of the

three div.isions that is
ty and growth today.

showi~e

any measure of vita1i

One explanation might be found in

the definition of worship expressed in the manual used
today by the group under immediate discussion.

'Worship

is the communion of the soul with God; on the part of
mB,n, it is the opening of his soul, the out-pouring of
his aspirations, the acknowledgement of his failure and
transgressions and the consecration of his 1i:e and

'~ork

to God as his Lord, Refuge and Guide; and on the part of
God, the communication of His light, strength, inspira
tion and blessing unto the longing soul.' (1)

This was

more than a mere passive contemplation of the attributes
of the Divine, and hence had a greater appeal.
The fact that there was an attempt to get away from
domination by one man is one indication of the influence
1. Farquhar: Ope Cit., p. 38. ~uoted from The Reli
gion of the Brahmo Samaj by Hern Che.ndra Sarkar, :p. 40.
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of nationalism. If, politically, it is well for the
group to have a larger opportunity of determining its
own policies, religiously why should the same principle
not hold?

And yet, there is also shown the truth of

the idea which is already taking hold of many who have
made a careful study of Indian life and temper, namely
that a system or an organization works. more effectively
when certain persons are officially held responsible
for certain tasks, for the Brahma Samaj has been inef
fective because of its lack of definitely appointed
leaders.

The intellectual standard for its members has

perhaps been higher than that fo"r the groups uhich shall
be studied below, but the lack of leadership and organi
zation has been a clearly recognized defect.

Approxi

mately 6000 adherents to the Brahma Samaj are

nQ~bered

by the 1921 Census.
the fact that those

The small number is due in part to
VU10

become members break away from

caste and consequently have to break the family ties.
This sacrifice is too great for many to feel capable of
undergoing.

Another reason lies in the fact that its

ideas have permeated Hindu society and has raised the
social and spiritual levels in such a gradual and natural

~:.r
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way that many who would consider themselves orthodox
Hindus have accepted these ideas without acknowledging
any other allegiance.

"Some of India's great rivers in

their course part with the largest part of their water
to irrigate large areas of land on either side and lose
themselves before they reach the sea in a multitude of
sme,ll stree.Il1s spreading over a vast delta.

Such has

been the course of the Bral11llo Samaj." (1)

1. The Indian Social Reformer, 37:275, Jan. 1, 1927.
Editorial on The Brahmo Samaj.
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The Arl,a i3B.m.aj.

B.

In aggressiveness and number of adherents, the
Arya

S~Laj

exceeds the Brahma Samaj, and from the stand

point of nationalism it bears much nIore clirect1v
.. UDon
..
the subject than did the center of attention in the pre
ceding pages . I n 1921, the Arya SB.Jnaj numbered 468, 000,
which represents a ninety two percent increase during
the decade 1911-1921.

~~e

lines representing religion

and politics come close together in 1877, for the Arya
Samaj was a movement designed to re-instate Hinduism as
the religion of primB,ry importance e-nd believed by i te
progenitors to be the one most worthy of acceptance on
the part of a people just a.we,king to a consciousness
that they had inherent capabilities which might be de
veloped to the point of freeing them

fro~

bondage to a

foreign power.
,

This sect was founded by Pandit Dayananda Saraswati,

a GUjerati Brahman born in 1824.

rfuen only fourteen

years of age he had learned much of the Vedas and had re
volted against idolatry.

It is nossible that he had

come in contact with Jains who had given up such prac
tices, but the incident which crystallized his ideas on

"':"
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the sUbject seems to have been that

~hich

occurred dur

ine his observance of the Shivarati fast day.

He ,vas

determined to keep the thirty six llour fast in the pre
sCTibed ma.nner in order to gain all the merit that might
thereby accrue to him in fullest measure.
he kept awake

durin~

Accordingly

the night when the rest of the as

semblage, his father included, had gone to sleep.

~lliile

he chanted the prayers and hymns, the peaceful and Quiet
atmosphere gave courage to a tiny mouse that had an ap
petite for the food offered to Shiva.

Much to the boy's

disgust, the image made no move to prohibit the liber
ties

~~ich

the small marauder was taking.

To his mind,

here was no omnipotent God, but only an insensate block
of wood, the tool of mice as well as men.

He refused

to be a party any longer to the sham, and awakened his
father.

The latter gave the age-old explanation to

~hich

idol-worshippers resort, but it was not sufficient to
one of Dayanand's mind and spirit to be told that the
image merely represented the god and that offerings to
the former were pleasing to the latter.

He refused to

complete the fast and went home to eat and to sleep.
That he had incurred his father's anger was natural,
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but that he dared to follow quietly and patiently his
own judgment (which seemed to result

fro~

the best

thinking which he could bring to bear upon the matter)
in the face of that anger and opposition was a proof
of the rebellious nature which must characterize in some
measure anyone who ushers in movements of social re
form. (1)

From this time on, he devoted himself to a

study of the Vedas and the doctrines which were set
forth therein, one of his chief concerns being to obtain
release from transmigration.
Dayananda believed that the problem of securing an
Indian religion for Indians and Indian sovereignty for
Indians would be solved by a general movement back to
the Vedas.

It is a curious though not a new phenomenon

in the world that whatever was distasteful to him in the
Vedas he naively concluded must be false.

In order to

teach others the enlightenment which he had found, he
established the Arya Samaj in Lahore in 1877.
The official creed of the Samaj contains the follow
ing ideas in essence:

there is only one God and to Him

alone is worship due; the Vedas are the books of true
knowledge; the primary object of the Samaj is to do good
1.

Rai, Lajput:

The Arya Samaj, pp. 6-10.
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to the world by improving the physical, spiritual, and
social condition of mankind; all ought to be treated
with love, justice and due regard to merits; individ
uality must not interfere when the well-being of soci
ety as a whole is at stake.

To retain the idea of the

divine authority of the Vedas made this sect acceptable
to the Hindus.

They could accept its creed and still

observe caste, though when one considers what equality
of treatment on a basis of merits would mean if consid
ered with all its implications, he wonders if they had
any conception of the meaning of the words.

In addition

to the belief in transmigration and salvation by means
of continued well-doing, impossibility of forgiveness,
and condemnation of idolatry, there was the observance
of the fire-sacrifice but with this connotation -- the
necessity of purifying the air.

From the standpoint of

ethics, there was no sound basis for the Samaj.

The

individual was encouraged to kill those whom he regard
ed as monstrously evil, and marriage laws, if literally
follo"7ca, were immoral.

It is true that there was con

siderable emphasis laid upon education for both men and
women, but in general it would be true to say that there
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oms more of talk than action.

The movement back to

the Vedas was considerably-strengthened by the found
ing of the Dayanand Anglo-Vedic College at Lahore in
1887, however, and this was a part of the larger move

ment to re-instate all things purely Indian.

The Col

lege encouraged and enforced the stUdy of Hindi I1ter
ature, class1cal Sanskr1t and tne vedas, English liter
ature and sciences.

And in this last may be seen a

tacit admission that all things Western could not be
overlooked.
It would seem that an organization based upon false
interpretations of their sacred book, the transcendence
of the old and worn-out, the practise of caste and be
lief in doctrines of transmigration and karma uhich are
not consistent with monotheistic ideas of God would not
be well enough founded to ha.ve any growth.
certainly not the case at present.
seeing what they may fondly call the

Yet such is

Those who aspire to
~olden

age of India

return (and this desire increases in proportion to the
amount of freedom granted) naturally turn toward an or
ganization TIhich is distinctly

ag~reBsive

against all

movements of non-Indian origin, especially Christianity
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and Islam, even at the sake of consistency and progress.
It is Itkely that for some time to come, the

Ar~2,

Samaj

will crow and have a large part in the life of Indian
people.

It has not escaped the snare of division in

its ranks, however, and it can hardly be imagined that
with the increase of literacy a number of the ideas now
accepted by its members will be credited.
changing

thou~ht-patterns

And

~ith

must come an organization so

changed in creed and ideals and course of action that
only those who are quite outside the stream of world
events and those who are willing to deceive themselves
will dare to say that such movements are endeavoring to
re-instate Hinduism in all its original purity.

",:1
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The Ramakrishna Mission
The idea of the equality of all relieions wa_s be

ginning to find expression along with the defence of
Hinduism.

Its earliest most vigorous exponent was

Ramakrishna, an orthodox

Brap~n

who had

shoi~

intense

interest in religious subjects at an early age but who
had had no education.

He was of such a nature that what

ever he took up received the fullest measure of fervent
devotion of which he was capable.

At one time it was

the goddess Kali; at another it was Krishna; and once
it even seemed to be Jesus; but at such times his emo
tions seemed to be qUite divorced from his mind, and
one is inclined to doubt the value of such an experience.
It was quite a common thing for him to go into a trance
such as Hindus call samadhi.

It is said that at one

time he remained in a trance for six months a,nd was kept
alive through the kindly offices of a sadhu (religious
ascetic).

As far as the phase of his religious life

which appealed most strongly to him is concerned, it
was purely individualistic and as such could have little
bearing upon the life of those about him to say nothing
of the life and thought of the larger unit -- the country.

",.J
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However he felt that certain demands were made
upon him by the ideas which possessed him.

Noteworthy

among these was the realization that the division made
by caste must be done away.

Having been a Brahman, he

had the usual prejudices and feelings which one of that
caete has.

In order to overcome them, he lived as a

pariah, cleansing the temple and performing the most
abasing offices in the attempt to conquer his feelings.
For a time his food consisted of the refuse left on the
leaf-plates used by the beggars who received food at
the temple.

Since he had fUlly accepted the principle

that every human being is a manifestation of God, even
the most unfortunate claimed his adoration.

Again there

is seen the absolute lack of any attempt to influence
another to live a higher life.

He could not help but

be affected by the permeating ideals of Christianity
though he never consciously studied them, but his deci
sion was that every religion is true, and that !levery
man should follow his own religion." (1)
If it had not been for the influence which Hama
krislma ha,d upon those who

came to be his disciples

and their SUbsequent part in the thinking of people in
terested in religion, it had hardly been to the point
1.

Muller, Max:

Ramakrishna, p. 177.
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of this study to mention him here.

Swami Vivekananda

was the disciple whom Ramakrishna considered most yrom
ising.

He was the representative of Hinduism at the

Parliament of Religions in Chicago in 1893 and as such
made quite an impression upon those assembled.

It is

possible that it had not occurred to many of those in
attendance that India had advanced beyond the stage of
bar"barism and the surprise of seeine; and hee.rine as cul
tured a gentleman as the Swami sent them to the opposite
extreme of praise and even acceptance.

Two American

disciples joined him and one Englishwoman also, the lat
ter being Miss Margaret Noble commonly known as Sister
Iivedita and his most notable disciple.

Several Vedanta

societies were organized in this country but the reports
about them were considerably magnified.
Upon his return to India he began to organize regu
lar work, and it was then that the
was begun.

R~nakrishna

Mission

Some philanthropic work was done in the way

of famine relief, but to mention some of the ideas in
corporated in his message will enable one to realize
more clearly to just
turn to Hinduisn.

~n1at

extent he did advocate the re

Since God is manifested in

man being, no one is capable of sin.

---------------

eve~J

Reformers are

hu
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therefore doing aTIay uith things

~nlich

are all rieht.

Western civilization is material and selfish and
therefore degrading to the Hindu.

~s

The Hindu must use

Western methods to combat adequately the encroaclling
civilization of the West.

The extent of the teachine;

of Ramakrishna a.s e.dded to by Vivekananda cannot l)e
fUlly estimated.

In fact, it still continues today in

the antagonism which India feels toward all foreign in
flu.enc es •

11

T'ne wa,ve of reI ig ious reac t ion in favor of

Hindu conceptions and ancient rites is largely the re
suIt of

viG:orous but not

ne patriotism.

orientalism should not be condemned nor

Such

~ild

di8coura~ed,

for it is the true expression of the awakened self-asser
tion and the dawning sense of liberty among the people.
In the meanwhile, however, there is a quiet revolution,
both religious and social, doing its blessed work in
all sections of the community." (1)

Missionary TIeview of the World, 30:258, April 1907,
Two Centuries of Protestant C'bristianity in India by
Rev. J.P.Jones.
1.

~:~
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Conclus ion.
In conclusion it might be well to incorporate the

summary TIhich

Far~uhar

gives setting forth the influ

ence of Christianity on the Reform

move~ents,

bearing

in nind, however, the accompanying influence of the
nationalistic spirit.

The causes of the movements are

the British Government, the introduction of 3nglish ed
ucation and literature, the influence of Christianity,
Oriental research, GnQ also the introduction of European
science and philosophy.
The following considerations show to what extent
Christianity has been an important factor in moulding
the life of these reform movements.

1 - All Semajes

and other groups declare themselves monotheistic,
2 - polytheism, mythology, idolatry are excluded by the
Samajes, 3 - almost unanimous acceptance of God as the
Father of all men, 4 - ideas of repentance, forgiveness,
transformation of character are being more and more in
corporated due to the acceptance of the righteousness of
God, 5 - there must be a spiritual worship of God and
hence the giving up of sacrifices, ceremonial bathing,
pilgrimage and self-torture and spiritualising those
ceremonies and sacrifices which are retained, 6 - doctrine

---------------
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of the Person of Christ is adopted in modified form by
some, 7 - the doctrine of karma and transmigration has
been found to be contrary to accepted Christian teach
ing and so there is a general move to expel that teach
ing from the various grcups, 8 - there is a desire
that their leaders shall be like the missionaries,
9 - there is social reform, and 10 - the methods of

~ork

are borrowed from 8hristian missions. (1)
As was said at the beginning of the chapter, the
reform

~ovements

originated primerily because of the in

fluence of Christianity.

To many Indians the earlier

movements se;vored too much of non-Indian life a.nd thought.
Accordingly stress was laid upon the necessity of a re
turn to Hinduism.

Hinduism, how.ever, does not have in

it the ideas which work

to~ard

the advancement of a peo

ple, and thus it has been forced to modify many of itR
tenets.

But new wine cannot be contained in old skins

a.nd these modified ideas could find expression only in
new organizations.
While modifications of Christian ideas are somet.imes
more dangerous than open opposition, nevertheless one
must needs rejoice whenever and wherever an incentive
is given towards a higher plane of living.

---------------
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Nationa,l ism is donbtless

largel~r

respons ible for

the insistence upon Indian modes of thought and ex
pression of that thought which the reform movements
ha·ve embodied to a large extent, but atthe same time
its very life depends upon Christianity which alone
conta,ins all the ideas essential to gro'.'fth -- whether
it be in the political, the social, the economic or
the spiritual realm.

This fact Indian leaders are

coming more and more to recognize and what is now
known to the few will in time be the common knowledge
of t.he many.

---------------
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1

A.

...

118 

it Was.
The Church as - (1770-1900)
The second chapter above briefly introQuced the

study of the Church in India as it had its beginnings
under European influence.

Indeed, it was little more

than a transplanting of the Church

i~

Europe to Indian

soil, and it was not difficult to see that in the ear
1iest stages the Church depended heavily upon the for
eign soil surrounding it to give it the nourishment to
which it was accustomed in its original environment.
S inc e the British Government is one of the chief fe.c
tors throughout this study, it will suffice for the
present to discuss the establishment of t he Church of
England in India, though the motives which actuated
other European countries were very similar to those
actuating the former.
rom the early part of the seventeenth century,
chaplains were sent with the English who went to India
as servants of the East India Company.

Until 1644 the

chaplains served only those on board ship, but in the
year indicated a resident chaplain was sent to Surat
and others soon followed.

Their primar3r pur90se was

to minister to the Company's servants, but it was not
the intention that they should entirely ignore the in

---------------
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habitants of the country •. The Charter of 1698 con
tained a clause which stated that 'the Chaplains in
the factcries are to study

t~e

vernacula.r languages,

the better to enable them to instruct the Gentoos that
shall be the servants or slaves of the seme Company,
or of their agento, in the Protestant religion.' (1)
I

A study of the various Charters and their effect

upon the relieious life of the country would not be
out of place here, but suffice it to say that little
encouragement was given the promotion of missionary
ark until the Charter of 1833.

Any

res~onsibility

for giving Christiar:. teaching to the "heat:hen" (as the
inhabitants of the country are commonly

desi~nated

in

the annals) sat rather lightly upon the shoulder8 of
the majority of the chaplains, thoueh fortunately there
were exceptions, and it was largely due to the good work
of these latter and to that of some of the East India
Company who were much in favor of the promotion of
Christianity among the natives that the missionaries
v!ere able to accomplish a.s much as they did in the face
of so much that was discouraging. (2)
Coming back to the nature of the Church, however,
1. Quoted by Vfnitehead: Indian Problems in Religion,
Education, Politics, p. 92.
2. (mitehead: Ope Cit., pp. 92-101.
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no matter how detailed

~ieht

be the study of the

C~urch

in India during the seventeenth, eiehteenth and much of
the nineteenth centuries, it would still be evident
that it was merely a replica of the one at home.

In

fact, it was distinctly an English church, though allow
ing and encouraging the Indians to become members of it.
It is a true sentence which says,

"There is no Indian

Church in the earliest stages of a mission." (1)

The

emphasis is on the home church and its policy for the
infant organization arising on the field.

Yfhen one re

alizes the great contrast which existed between life as
Englis~~en

had known it and life as they found it in

India, the contrast of cultures, the cruelties and in
humanities committed in the name of religion, the pro
vincialism that inevitably characterized everyone in
those days, it is not hard to see why everything English
should have been considered right and everything that
was Indian was regarded as the work of the Devil and his
associates.

It d.id not occur to the English that any

other way could be

80

acceptable as theirs.

The theolo

gy of the day demanded a belief in Christ and worship
of Him along very definitel;y prescribed lines, and a,ny
1.

Year Book of Missions in India, 1912, p. 216.

,,~,

one not
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believing was conRigned to eternal damnation.

60

Over~helmed

as the early missionaries were with the

idea that at every moment many souls were passing out
into utter darkness never to be reclaimed, they felt
it imperative to reach as many persons as possible in
the shortest possible time.

Accordingly the general

policy was to supply all workers, all equipment and
hence all the money from the home base, thus insuring
(so they thought) the fewest possible mistakes and the
surest way to SB.ve the millions of India's "benighted"
ones from destruction.

As has been said this was the

general policy, though it would be safe to say that
all of those who are considered the great missionary
leaders in India had a much truer conception of the
real work to oe done.

Notice the words of Alexander

uff, the pioneer of education through the medium of
Engl ish.

"We must no longer continue to look for le,bor

ere among the British and other Christian Churches, but
rather look to the churches established on the field.
Numbers of converts is no reliable test for the effec
tiveness of
not be

sai~

6,

mission's life and 1',rork.

Christianity can

to flourish in India unless it become natur

alized, and have taken such deep root in the soil, that

---------------
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it can flourish and perpetuate itself, independent of
foreign aid.

That

ission has succeeded in working

out for itself the means of self-support and self
Eropagatio~:

-- This, this is the only valid test of

real permanent successl" (1)

These sound like utter

ances of the present day but they were voiced by Duff
in 1840 -- almost a century ago.
does the world move.

How slowly indeed

Truly

'It takes a soul
To move a body; ~t takes a high-souled man,
To move the masses --even to a cleaner stye;
It takes the ideal to blow a hair's breadth off
The dust of the actual.'
It has been said

tha~

the church in India was a

replica of the church at home.

This meant that it car

ried with it the bad as well as the eood, chief among
e objectionable elements being denominationalism.

The

Church of England projected miniatures of itself, the
Presbyterians, the Congregationalists, the Baptists, the
ethodists, the Disciples of Cbrist, each projected its
respective self in miniature even in all its peculiari
ties.

The creeds, the forms of Vlorship all 'Were there,

confusing to many, yet submissively accepted by them as
another one of the numerous inexplicable things coming
1.

Duff:

Indian and Indian Missions, p. 330.
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out of the \"!est.

Inexplicable yet evidently d.esirable,

for was it not a part of the belief and practise of the
over-Lords?

Thus reasoned many an Indian in the ea=ly

days, and undoubtedly he f€lt that encugh of benefits
had accrued to him to warrant his blind scceptance of
a few more.
Wi th reference to foreign leadership and f'v.nds,
these too were taken as a matter of course for a time,
for thus had the white man considered them.

And indeed,

the status -- economic, socia.l, and intellectual as '.'.'ell
as spiritual --

~as

eiGn dcraina.tion.

such as practically to require for

It must be clearlyunderstcod that

the organization in India durine this period

(aD~roxi-

mately 1770-1900) was a illission, and not a church.
former engages in

~he

rk on a scale that & Church could

not attempt, its jurisdiction extending over education
aI, mecl i'c8..1, ind.us triEd realms as 1"!ell as over eV8.ngel
istic and philanthropic, and reaching out to include
non-Christians, whereas the primary function of the
Church is to

ca~e

for its memcers, helping them to at

tain spiritual manhood so that they may in turn influ
ence the lives of non-Christians about them and bring
them into personal contact with ~esus Christ. (1)
1. I.R.M. 9:69-80, 1920, Church and Mission in India
by John ~Kenzie.

,,:.1
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Returning, as one must, to the current issues of
political life chief among rrhich is nationalism (its
development

havin~

already been traced), it now

beco~es

necessary to show the changing policy of the mission
together with the rise of the Indian Church which is a
natural end inevitable resul tant of the new idea.s "?lhi"ch
have taken possession of the world in recent years -
ideas that had their inception in the increasing recog
nition of the va.lue of the individual.

And this, in

turn, finds its oriGin in the

of Jesus Ghrist.

teac~jn~s

,,:"

B.
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Mas s Movements.
From almost the fi!"st introduction of Christia,nit:r

into India there have been mass movements, though those
of Francis Xavier's day

~ere

portance to those of today.

certainly not cf equal im
Nevertheless Christian

messengers would not be true to the funde.mental princ i
pIes of

t~eir

faith if they did not believe that one

individual is equal to another in thesic;ht of God, and
act accordingly.

The fact that Christianity offered so

much to those of low caste or of no caste at all made
a strong appeal to those whose soc ial a.nd economic sta
tus was practically nil.

To accept Christian principles

mea.nt the raising of this status because of the worth
which each felt to be in himself.

Embryonic though it

might be, it was there and could be developed.
com~lishment

The ac

of such a process of development has ever

been one of the major aims of Christianity.

The great

mass movements which have been important factors in de
termining the policy of the Church and also of the na
tion did not come until the latter half of t he nine
teenth century, correlating very closely with the rise
of a nationalistic spirit.

,,:,1
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Because of the oreanization of Indian society, the
low-caste groups were the only ones really accessible
to missionaries.

One cannot with fairness lay the fault

of following lines of least resistance at the mission
ary's door.

It is true that a readier response came

from low-caste groups, but attempts were made to reach
the high-caste as well.
cu~stances

At least the method which cir

forced the missionaries to use has since

been seen to have much in its favor.

Nobili and Duff

argued that Christianity would te.ke possession of India
most rapidly if accepted hy the high-caste first and
their example followed by those

~ho

were of lower birth.

The work which these two did among the ones who should
naturally be India's leaders was not fruitless, but has
not been attended by the visible results that have come
from the work amone the low-caste.

Indeed, the follow

ing words of Nehemiah Goreh, himself a Brahman of the
Brahmans and later oDe of _the outstanding converts to
Christianity, would voice the opinion of many.

'JAll

these great movements, whether here (Ahmednagar, an
S.P.G. Mission) or in Tinnevelly, or elsewhere, are
taking place among men of very low caste • . • The rea

",:J

son of it is this:

-
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high-caste men

eo

to English schools

and receive education in English, science, and litera
ture.

And

BO

they begin to perceive the. absurdities

at once of the old Hindu beliefs.

But when they come

to see the.t their own old religion is false, they at
once conclude that all religions, and therefore Chris
tianity also, are false too . • .

0

But these men seem

to have hardened their hearts against the call of God,
and it seems as if God would. leave them, for the pres
ent, 1n the hardness of their nearts, and as if He
wishes to call these low-caste and out-caste men to en
joy the blessings of His kingdom.

So it seems to me

that the great movement in the evangelization of India
t~e

people of low-caste, and they

will be the first raised.

Then the high-cBste men will

will take place amonc

begin to see their own folly and follow them.
In cOEmenting upon this letter,

II

(I)

• Gardner says,

liThe conversion of some such men as Father Goreh, him
self of high caste and powerfUl intellect, must cause
us unbounded thankfulness.
,.... 0

But the conversion of those

hEl,ve no caste IJrivileges is very much more to be

desired than the conversion of great numbers of high
1. Gardner: Life of Father Goreh, pp. 237-8. Letter
written by Father Goreh to Rev. W.R. Churton on Xov. 9,
1878.
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class Brahmans .', '. •

~o

one can accept Christianity

upon the authority of worldly pre-eminence. • ••
the

Bra~~ans,

If

as a body, were to become Christians,

they would not convert the

lo~-caste

population.

Reli

gion would remain a matter of high-caste and social eu
periority.

...

If the despised classes of India be

come Christians, they 1.I'Till be raised in the sca.,le of hu
man life.

Christianity cannot fail of spreading upwards.

As the poor and despised rise by the inherent power of
Christianity, exhibiting the glory of the

ne~

birth in

Christ, they become evidences of the Divine life of the
Christian Church.

Thus the low-caste will convert the

educated." (1)
Another reason for the mass movements lies in the
large amount of famine relief work which was done by all
missions, and especially those located in the famine
stricken areas.
'~ere

The famines of 1878, 1896, and 1899

followed by years of prodigious growth in the mis

sions of Tinnevelly, the Telugu area and the

Panj~b.

A brief survey of the composition of the Indian Church
in 1912 shows to what extent these mass movements have
affected the life of the Church.
1.

Gardner:

Ninety percent of the

Ope Cit., pp. 239-240.

.,:J
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Christian cOIW1unity have come from the depressed
classes, four-fifths of the remaining ten

~ercent

are

Sudras (a respectable caste, but not much above the outcaste in either education or religion), one-fifth of
the ten percent are from Moslem faith and originally
thes e were largely from the Hindu Community.

"Probab1~r

not more than one in a thousand comes from the Bralunan
caste." (1)
The study made of the 1911 census by Charles H. Rob
inson as it bears upon the large accretions to the Chris
tian

cor~fiunity

will help to clarify the situation here.

In 1891 the totRl number of Christians of Indian nationo.lity was 2,036,590; in 1901, 2,6n4,OOO; in 1911,
3,574,770.
of 333%.

In the Panjab alone there was an increase
Statistics forI two denominations which were

in the heart of the mass movement areas will give further
enlightenment.

The Presbyterians ""hose work is largely

in the Panjab, increased from 42,000 to 164,000 during
the twenty years, and the MethodiBts, located in the
Central Provinces and in the southern 9art of India, in
creased from 68,000 to 162,000. (2)
Even the most casual observer will realize that
1. Year Book of Missions in India, 1912, pp. 203-9.
2. East and West, 1912, 10:329-337. The Inoian Reli
gious Census by Charles H. Robinson.
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such enormous increases in so short a. time v;ould con
stitute a very grave problem to the mission though it
ryould also furnish amnle cause for rejoicing.

A church

endangers its existence vmen it takeo in more converts
than it can assimilate.

Otherwise, the non-Christian

element will mould the life of the Church.

Nor can a

church afford to have an illiterate membership.

liThe

census of 1911 showed that eighty five percent of the
Indian Christian Communlty were unable to read and the
p~oportion

of illiteracy in mass movement areas is high

er still." (1)

Thus there arose a very urgent need for

enlargine the program of the Church to ce.re for the
thousa~ds vn10

wished to enter its doors.

In most cases

e. c ertcd n amount of ins true t ion was recruired. before

they were permitted to appear for

baptis~,

ich more

t}1.-an any other act indica.tes to the comnmnity the actual
'"' ,

break from a religion other than the Christian.

(

wasimposs ible f

tea.chers"

01'

the mission to secure

Gl'lOUCh

\G}

It

8,nd 8.1so enough money 8,dequately to care for the nUJllbers

thr t. ce,me.

It therefore becarne a. vr.::ry real

~ha.lJ1Enge

to the lndicm Chl'ipt.ians thel2lselves to give lo,rce1y of
their time and of their means
1.
2.

-~

little thouGh th&t

I.R.M., 9:21, 1920. Survey of 1919.
East and ~est, 13:33-10, 1915, The Mass

the Panjab by E.D. Grisuo1d.

~ovement

in

"':~

might be.
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urthermore it meant tha.t they ha.d. to use

'what they thems e1 ves bad learned -- perhaps only

8.

very short time before -- in order that they might
pass it on to others Vino he.d had even less opportur:it:l
than they.
gives

G. Hibbert

e, writing for

~ast

and

~:est,

caBe in point from his knowlede;e of the ':'elu

gus.

This

~ill

be dealt with below in the diccussion

of the indigenous church.
Thus it becomes clear that the mass movements had
a large part in forcing the issue of an indigenous
church upon the mission.
beceme

8,

Not only that, but the masses

factor which the va.rious reform movements e,nd

the nationalistic leaders no longer dared to ienore.
In order to gain enough backing to convince the Govern
ment that self-governoent was feasible, it became essen
tie,l to secure the cooperation of nj.nety percent of tbe
populat ion 1"Thich the depressed cle.ss es repres ent.

Con

sequently in recent years, Gandhi instituted a campaign
to gain the interest

Em(~

help of the villagers 1Jd th the

result that here and there are groups, such as the
Chamars (1), the 3hane.; is c 8,S t e ( 2), the SYTe 3:P e I' and YTea
vel' castes (3) that are taking active interest in affairs
1. East and West, 20:204, 1922. The Depressed Classes
in India by A. Crosthwaite.
I. R.M. , 8:193, 1919. Mass Movements.
2.
3. I.R.M., 6:25-37, 1917. 9JlKV_e:l of 1916.

,.,:1
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of stete, 60me having even been appointed to seats in
the Popular Assembly. (1)
It is quite possible that many of the depressed
classes turned to Christianity as a means to the end
of higher social and economic standing havinz seen other:
from the same low level reach a hieher living standard
after havinG become Christians.

Be that as it may,

with the gradual permeation of life by Christian ideals
a·nd vIi th the onrush of ideas of self -e;overrunent and selfdetermination, it was inevitable that the masses should.
begin to

av~ken

and prod the mission out of its lethar-

GY and into a realization that the child. which it had
been fostering ha.d nearly attained to man's estate -
that the issue of an indigenous church could no longer
be evaded.

East and West, 13:41-48, 1915. Strategic Value
of Mass Movements, by Charles Hope Gill.

1.
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C.

The Indigenous Church.

C. -1- An Indian Church a Necessity.
In an earlier chs.pter it was noted tha.t the n8.tion
e.listic spiri t received a great impetus from the '..!forld
War.

It had developed to the pc int where such s.n event

c~ystallized

the tendencies which had been growine, and

there was an insistent demand on the part of Indians for
self-govermnent and for the opportunity to
themselves the policies
al life.

\~lich

deter~ine

for

should govern their nation

When Indians at large saw those of their

o~

number gradually comine into positions of authority as
far as the

goverr~ent

was concerned it was inevitable

that those who had the interests of the Church most at
heart

~ould

become restive under the domination of the

miss ionary, who, himself a \lesterner, represented a West
ern church and proclaimed (as many thought) a '!Tes tern
Christ.

-.

They, too, wished to share in the responsibili

ties of life, and justly felt that if they were capable
of holding government offices, they should also be capa
ble of holding offices in the Church.
The Reform Bill which was passed in 1919, wllile
recognizing that the Indians were entitled to a consid

,:~

- 134 

erable measure of indegendence and responsibility in
the conduct of their own affairs, suggests that before
responsibility is placed upon anyone, he must have
sho~m

himself fit to govern himself as well as others.

This of course requires character-development which is
largely the TIork of the Church.

A true nationalism can

come only when the ffie,j ori ty of the people he,ve recog
nized that in order to control the

propert~r

or the af

fairs of himself or of others r:e must first have a char
acter founo.ation ,,,hieh comes only throug-h a slow :process
of growth. {lj
It should be acknowledged here that there certainly
could have been no

missio~

board at work in India that

did not recognize by 1900 at the

late~t

that lithe mis

sionary ideal is to establish a self-su990rting, selfgoverning, self-proparrating. Church." (2)

Tn.is wa.s their

intention, but like many another doting parent they
feared to let the child walk alone lest he fa.ll and in
jure himself.

However, the ideals for which the Church

stands are so high and sacred that one can sympathize
very deeply with the hopes and

fear~

of the missionar

ies' hearts, and can realize, too, with them that all

---------------

1. M.R.W., 35:365, 1922. Politics and Missions in
India Today, by Robert E. Speer.
2. M.R.g., 17:430-3, 1904. The Missionary Spirit in
the }fat ive ·Church b~{ Sherwood ~ddy.

..:,
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whethe~

takes place slowly.

physical, mental or spiritual -
A study of the

~rork

of the var

ious missions calls fortn deep admiration for the fine
spirit which has prevailed on the part of both Indians
and missionaries as

t~cy

have worked out together (in

an increasing number of instances) the plans and poli
cies for the Church.

":"
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C. -2- Self-Support in the Indian Church.
The problems connectec

~ith

the establishinG of

an indigenous chu:':'ch are well known to tl1.ose \7ho he.ve
followed the matter at all.

One of the major

proble~n

has to do with the financial support of the Chu:':'ch.
It is a fact that for many years the Church's existence
depended quite heavily for firiancial support upon the
iasion.

This fact, together

~ith

the great contrast

between the standard of living for the Westerner 2nd
that for the Indian, gave rise to the idea in the mind
of many an Indian tnat to gain
in the Church

mecl.~1t

~

position of influence

control of the 18-rge

aJ~ounts

of

money used by the llission and also the same standard of
living as the ','fes terner he.d.

How no one impelled b:l

Christian ideals TIould deny that it was essential that
the standard of living be raised,but to have that as the
apparent aim instead of one means to a hieher end

sim~ly

afforded a reason for the mission to believe that the
Indian was not yet ready to take over the offices which
he so much desired.

It is possible that too much stress

was laid upon a few cases, but on the other hand it must
be borne in mind that the mission was in charge of funds
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"nd property which
trusted to it.

th~ C~urch

at the home base had

~n-

It might be pertinent to add that the

Indian Church had perhaps seen the material side stressed
so much that its members almost unconsciously
\vhat

th~y

~nit~ted

felt loomed 1a.rgest on the missionary's hori

zan.
Bearing in mind this very real

probl~m

to the Mis

sian and to the Church, it is heartenine to read reports
of the way in which the difficulty is beine; met l')y va.r
ious groups.

The policy in the Telugu country as re

ported by G. Hibbert-Ware is for the native Church to
provide its own money.

In some places before a candi

date for l')aptism will be a.ccepted he is

~xp~cted

to

bring, among other things, an offering every Sunday
either in cash or in "kind" a.nd is to share in pa.ying
a proportion of the pa.stor's pay. (1)
The

eX~1)le

of the Karen Christians in Eurma might

also be cited, the work in Burma being essentially a
pa.rt of that of India.

The Karena themselves have pro

vided the bungalows, fine school houses, and a memorial
church which grace the mission compound.

A large theo

logical seminary here is a.lso supported by a personal
1. East and West, 18:36, 1920.
by A.B. Mvnors.

ass Movements in India

,:'

- 138 

tax which the people levied upon tbemselves. (1)
American

TIle

dura llission reports the case of the village

congregation of Sattankudi.

The cost of the church

building was Rs 4,500, two thousa.nd of TIhich the con
grega t ion itself pG,id, five hund.red came from Ilin0_ '.1
friends and two thousand thrOl.lgh missiona.ries. (2)
These are only a very few instances out of IDRny which
might be cited, but they will suffice to show that the
Church is becomine self-supporting -- in fact, has prac
tically become so in many ple-ces -- and will give a.n in
d.ication of wha.t the future has in store for the Church
in India.

1. The Year Book of Missions in India, 1912, p. 214.
2. Fational Christian Council Review, 44:116-117,
I:KP"rch 1924, The American I'Ja.du"'a llission.

:'
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-3- Self -Govermnent in the Ind ian Chl..l.rch.
The problem of self-government

eX'

self-direction

is quite as important as, if not more so than, that
hich was just discussed, for it is here that the ma
jority of the Indian Christian community is most vital
ly interested.

There has been no question as to the

eventual advisability of the step of turning over the
a.dministra,tion of the Church to the native
but the uncertainty hes lain in the
it.

constituenc~r,

~roper

time to do

At an informal conference held in Allahabad in

1919 in which both missionaries and Indian Christians
participated, the following principle was set forth:

'As soon as the national consciousness in a Christian
Church or community has reached the

sta~e

when its na

tural leaders feel themselves hampered and thwarted in
their witne

and service by the presence of the

for~

eign missionary and of the system for which he ste.nds,
that Church or community has reached the limits of healthy
development under the exist1Dg conditions.'

(l)

Some societies have adopted the policy of withdraw
ing the

~ork

organized.

of the mission as soon as a Church is well

They then exclur..le 1ndians

1. ~uoted ir- I.R.M., 9:31, 1920.
Church to the Nationalist Spirit.

entirel~r

from the

l.eaction of the

-

".".i

l~O



mission staff, believing that to de otherwise

~o~ld

hinder the development of a strong, inde.;?end'2nt, Imli
an

C~ureh.

Ynis policy is attendCQ cy v8rious Qifficul

ties among TIhieh is the need that the misG10n has of
Innian aeents, and since it natur211y would

r8~uirc

the best trained, the Church suffers thereby in not
having the very best in its leadership.

nether diffi

cUlty would be the tendency of the mission to dominate,
and that would not be conducive to harmonious reletion
ships.

The argument that if eClu&.lity of TJosition is

~ccorded

Indian and European, the Indian, b8ing a paid

agent, is considered by non-Christians to be the aGent
of a body animated by unnational ideals i3 hardly a
valid objection. (1)
TIle example of the

dura Nissien

ideal of one plan that is in operation.

~ill

give an

In passing,

it miR:ht be said that the Madura llizsion is one of the
first that began to grant a larger participation in
church direction to the Indians.

The

dura Church

Council was organized in 1917 for the purpose of meet
ing the desire

0:

Indian Christians to assume respon

sibility in na,tive church 60yernment.
1.

I.P..N., a:75, 1920.
McKenzie.

by ~ohn

"It is composed

Church and Mission in India
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of all ordained men, both Indian and foreiGn, each
havin b one vote.

Thus the native Christian

six times the missionary representation."

he,~

e.bout

Fifteen to

twenty years has been given for complete . .! i thd.rawa1 of
missionary leadership. (1)
Various plans have been outlined in an attempt to
find some fea,sible modus operandi.

Some of them he.vo

a d.istinctly denominational flavor, such as that oue
gested by the Bishop of

dras.

The first step which

he advocates would be the securing of an Episcopate and
ministry which the churches would rega.rd

a,~:;

val iel, though

in the previous breath he had asserted that "larger free
dom must be accorded both in organization and doctrine. II (2)
Some legal difficulties uere encountered when the propoe
al to es tabl ish self -;2;overnine; synodf:

vr8.S

pres ented to

the Anelicans, with the result that diocesan and provin
cial councils were formed which did not he,ve the coer
cive authority tha,t the Synods would have had. (3)
J.e.Winslow of Junnar in the Poona District has
described his vision of the Indian Church -.- such a vi
sian as many a loyal son of Indian has for the Church
that is to be.

"I seem to see the Indian Church modelled,

1. M.R.W., 33:1113, 1920.
2. ~uoted in East and West, 13:199-200, 1915. Chris
tianity in India. after the War by H.P.K. Skipton,
3. I.R.M., 5:38, 1916. Survey of British India Rnd
Ceylon.
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as regards its orGRnization, on the lines of the anc ient villace community.

In every villaGe the ne.tlJ.!'A.l

leader of the community, without

reJ.inquish~nc

profession, a.cta as elder or minister to the

his

0\711

coner9~a

tion, commissioned to dispense to them the Sacrronents.
In all matters that concern the welfare a.nd upbuilding
of the local Church he acta in consultation with his
panchayat, which has the confidence of the people.
Over a wider area a slinilar system of church govern
ment nrevails.

There is at the head a Bishop or Over

seer, not an autocrat in consultation

~ith

a~ive

cO~llunities.

assembly elected by the village

a represent
It

is not unlike a Presbyterian system, crowned by a con
stitutional

E9i~copate.

uIn 1'rays of dressing, manners of life, methods of
education (no American desks, constant contact rrith a
10ved and revered

~uru,

learnin~

from their own litera

ture as well as from the English), in the celebratio
of festivals, -- in all these things truly Indian.
There would not be an encouragement of the celebration
of those things which are non-Christian, but there
could be a Christianizing of non-Christian celebrations.
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"I see the churches, at least in Hindu India,
shaped like temples only with a larger shrine.
outer court is used for kirtans, for pUblic
and for all large gatherings.

The

~reachings,

The inner sanctuary

serves for tn.e regular assemblies of the

faithf~:!..

the walls a:;:>e Gculptures or frescces by India.n

0n

a~tist5.11

Isaiah, Gautama Buddha, Sita, Ruth, a figure of Christ
Hant~an,

instead of Ganesh or
~orshippers

a priest to ?resent the

before God, the use of incense, drums, cym

bale. (1)
The followinG conment of an Indian, O.G.Chowdhur.y
on this point of Indian
2Rne

rd of ce.utian:

i~ter?retaticn ~ives

a very

"It has been urg8G. that Chris

tianity has failed in India

bec~use

it was presented to

her people in a foreign religious Ca=b; and to rectify
the past defect, attempts are beine made to introduce
regUlar Hindu rites and foyms in the Chri=tian worship.
Experiments are being made by haneing the picture of
Christ and burning incense accompanied by
cymbal End drums.
du priest.

~his

t~e

sounds of

he minister chants mantras as a Hin
is, I think, a confession that Christ

in His natural beauty is unable to appeal to the Indian
1. I.R.M., 9:242-9, 1920.
Church by J.G. ~in3low.

A Vision of the Indian

"'..~

earts.
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And to help Him succeed

~e

are devisin;

me2~C

'hich are fraucht -\7i th far-reachinG evil effects.
past religious history of India
of time the guru

~ill

sho~s

'l'he

that in course

take the place of Christ and

~ill

be the real object of adoration, and the incense and
the c:>-rmbal will form the p!' inc ipa.l part of the wo=sn.:i.p.
Thus everything will ultimately degrade into pure idola
try.

Hinduism is too virile and comprehensive; it can

conveniently e.dapt itself to everythinz.

Therefore in

the Indianization of Christianity we must proceed very
jUdiciously and cautiously." (1)
And this conrnent from still

anot~'1er

national:

is not possible to nationalize the Church by

"It

dra~ing

u2

schemes to introduce Indian music, Indian architecture
and 80

forth, though these will be of great help if

recognized as of secondary importance.

Tnen Indian

leadership is sufficiently encouraGed, and those

~hc

are

administer ins the Church feel that they are not a colony
of foreigners, then the system
Indian. • . .

,~:ill

zradually become

Yfuen Indians beGin to realize that tne

Cnurch is theirs and that the

~ork

of evanGelization

of India is their own responsibility, then

~e

may

ho~e

National 8hristian 80uncil Rev., 45:101-4. Indian
Interpretation of' Christia.nity by 0.8. C~01.7dhury.


1.
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(1)
I

has been implied, various churches C1.re tryine

SOille of the above ideas, and doubtless findinG them
effective in varying degrees.

It is as yet practically

n unknown, end will have to be solved gredua,lly in
view of the fact that other methods have long been in
use and human nature whether it be in India or in

J~n~r

ica, whether it be in miss ionary or in layman, is

~.d

dieted to ruts.

If new areas could be found in which

to try the above ideas in their entirety, it
easier to see how effective they are.
transfer of

responsi~i1ity,

~ould

be

In any case, a

in order to insure success,

should consider the following items:

1 - Indian

COUll

sel should be taken with regard to mode of trensfer,
2 - Education is not necessarily a prerequisite for
,nisdom, i.e. a nanchayat

mi~ht

be made un of illiterate

men, but not i@:nore,nt ones, 3 - The area should be
large enough to remove i.mJ::ledi:zde I ikel ihood of petty
jealousies and to secure men of best ability, 1 - Tue
help of the foreign missionary cannot be withdravT.n at
once. (2)

In ad&ition to these, one feels constrained

~:;
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to mention that it is absolutely imperative that a
very great measure of love
tually felt.

, faith and confidence be

Lacking these, no plan for the transfer

of responsibility will succeed, for the real measure of
success is in the effectiveness

~ith

is able to make Jesus Christ Kno

which the Church

to all men, and the
s~irit

first essential in making Christ known is the

of

Love.
The following statement issued by the
frap:a,n to the other members of the
Church s

r

Thom..~,

,lahar 3uf
Syr ien

ests another asnect of self-a.:overnment

is receivinr;: wide attention today:
that the awakening of

ne~

"'lIe

ieh

alsc believe

national consciousness in

India, and the entry upon a new era of responsible

~ov-

ernment, makes it imperative that thE Church also, in
stead of wasting its strength in internal strife, should
face

t~

new conditions and work for unity in order to

meet the oveI"\7helmin.l; demand of the hours." (1
It will be of interest to consider at this Doint a
brief review of the movements in India toward Church
Union.

"Close association of missionaries at Kodaikanal

brought about the South India Missionary Association,

1.

I.R.M., 9:147, 1920.
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and various other union movements.
'-eld at
i~sion

After a conference

dras in 1898, the missionaries of the Area
of the Reforme

hurch and the EissiCin of the

ni ted Free Church of 3cotle,nd set forth a plan for the
organic union

the churches under thei

two missions,

and using tn.e name "SoUt11 India United Church".

In

1901 the union was ma,de, with the ind igenous and wholly
independent Gout

ited Ohurch

clia

resu1tin~.

Over

tures were next rna,de to the C ongregat iona1 is ts of the
Lana. 0

issi0TI and to

Uissions,

~ho,

erican radura and Ceylon

however, preferred to form a Congrec;8.

tiona1 Union first.
eotiatio

t~e

This \'las done in 1905 and ther.. ne

.,ere

e~ween

In 1908 the S.I.D.C. united

these two union groups.

~ith

the

1913 and in 1919 the Church of Scotl
by the

e1 Mission joined.

Later

~resbyterians.

I ,.,

.~

nd those founded
develo~ments

are

proposed union with the Anclican Churches and also wit
the S;Y';,'ian Church. (Ii
One'

ires the forward-lookine Dolicy of some so··

cieties and churches

ich have ecc1eoiBztically released

their Indian Churches so that the latter could make al
lianees and enter- into union with kindred churches which

---------------

1. M.~.W., 35:301, 1922. Chu~(;h Union Movements in
India by Rev. Lewis R. Scudder-.
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might be loca.ted near them. (1)
clesiastical self-cirection

The question of ec

involve~ ~o~e

concern as

to matters of doctrine, b'....lt it is ho:ped that the fine
example set by the churches in South India for ",."crl.. ing
together harmoniously

~ill

enable other

grou~s

think out together a way by which Christians

to

evcr~\1here

may unite on the larger basis of love and loyalty to
Jesus Christ.
The National Christian Council

~hich

has been very

effective in bringing together various groups for the
purpose of discussing the Great topics which were of
common interest and which has come into being very
largely because of the nationalistic spirit, will be
taken up more in detail

belo~,

since it had its begin

ning as the Rational Missionary Society and uas thus a
partial expref;sion of the desire of the Indian Church
to be self-propagating.

1.

Year Book of J:issions in India 1912,

~p.

2l8-2l~.

.

- 1/,.9 

OJ

C.-4- Self-Propagation in the Indian ChurcD.
While the ques t ions of self-support
,-,overnment

.......

~-o

ever-;re~ent

8.r:.6

s el:'

ith the Cburch, the onc

upon ryhich the life of the Church

de~ends

self-propagation.

t~at

And it is here

is that of

the Indiar.

Church he.s shown its excellent qualities End has j'Llsti
f ied the leaders in the Chr ic t ism enterpr is e in bel tev

ing that it is capa.ble of an increaeing measure of re
sponsibili.ty.

In the methods of evangelism which the

Indians, and to some extent the missionaries also, 8re
unir~,

the emphasis upon things and

the effect of nationalism.

~ays

Some of these

above in the discussion of the policy of
in the Church.

It is only

~ith

Indian shows
~ere

mentioned

self-gover~~ent

the increasing

a~itation

on the part of reform movemcr.ts (notably the Arya

S~~j)

and of political leaders for the return to Hinduism and
the rejection of Western ideas that the Indian Church
has realized tl1at she too could profitably employ her
portion of the heritage of culture which has come down
through the centuries.
Some of the difficulties whic1:- have attended the
attempt to instill the idea of self-propagation are
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these:

1 - Hinduism is not a missionary religion,

2 - The low-caste

he idea of bei

Ie have not been accustomed to
leaders, 3 - Indians are accustomed

to placing the emphasis upon passive elements of cha.r
acter. (1)

HOTIever the missionary idea has taken

and will never be released, fcr if it do

hol~

the Church
'are of the fa.ct.

will die, and the Indians must be well

Of course, it is not to be supposed tha,t the miss ionary
ideal is kent in the fore-ground merely to preserve the
Church.

The Great Commission

i~

just

9.3

sacred and vi

to the European or to the Americau,

tal to the Indian

and impelled by that and by the realization of what Je
sus Christ has meant in their own lives they could well
say with the Apostle Paul, "Woe is unto me, if I preaoh
not the Gospel." (2)
o what extent the missionary idea has taken hold
of the Indian Church may be seen in the following state
ment:

"It is a significant and a most encouraging fact

that more than one-half, Borne missionaries say more than
two-thirds, others, three-fourths of the converts now
won for Christ through the Indian Church are won by the
people themselves apart from any activity and persuacian
1.
2.

Year Book of
I Cor. 9:16.

iss ions in India 1912, p. 224.
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of the miss ionary or ::>1' the Ina iRTI forc e of
:'lor};:~rs.'1

t

.111i29

ion

(1/
~nly

has the Indian constituency ione excellent

ork locallv. but it has orgRnized itself for

reachj~

out into other areas that were as yet untouched.
organization vlhich

'\78S

formed for this purpose

ationa1 Missionary Society of India.

The

\'JaS

The

Delegates repre

senting every ljOrtion of' India, Burma an c.. Ce:,rlon met in
erampore on December 25, 1905 to organize the
issionary Society of India.

~ational

his is an ore:anization

made up of Indian Christians with the expressed purpose
of sendiD£ missionaries to the unevangelized district
of India.

It is undenominational

its support
larger

fro~

~nd

expects to receive

individual Christians, and fron the

self-supportin~

churches, and from a few poor

churches who can contrilJute but e. little to the support
of the work.

It is to be directed by Indian

Ch~iotiRns,

the funds are to be sought for only in India itself; but
there is an advisory committee made UP of missionaries
no desire to lend their sympathy and time to the

DOV~-

ent. (2)
The enthusiastic reception

~hich t~iB

enterprise

1. Year Book of ~ission8 in India 191~, p. 224.
2. M.R.W., 19:516-520, 1906. The National ~issionary
ociety of India by Eddy.
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received is re:;'Jorted in a brief iter!. in tl1e :MissionRr::I
....eview of the ''Torld far 1907 ta the effoct thClt eyer
sixty youne men

offered themselvea for service in

d

eva.ngelistic ·work.

It was further statec. tha.t the

executive

of the Society h

c01~1ittee

work i.n "the Panj

Qi~ce

decided to beein

it was a needy province and

ven some financial support ta the Society. (1)

~~d

~he

Society now has work in some six or seven fields in
"\?rhich it supports a total of approxim2.tely 9 st9.tions,
•
6 missionaries, 20 helpe!'8} 10 schools, and servin~ a
Christian

ccr~unity

of at least 7000. (2)

of these have ordained Indian missionaries.
one medical :e!iss ionary.

ap~roximate1y ~8,OOO.

o~m

~~ounting

(3)

said that mission ~ork is beinc do
e..mong their

There is

The income of the Soc iety in

1918 was the largest ever received,
rupees or

All but one

to 25,150

It might also be
b~r

the Inc. ians

countrymen in lTatal in South Africa.

( L1- I,

One of the most significant events of 1922 TIas the
action taken at Poona in January 1922

~lhen

a constitu

tion

~as

+o.1<e

the place of the existinG National T2:iseionary

drafted for a Eational Christian Council to

ci1 which had been working for ten years.

COU!l

It was pro

issionary Society .
44:437.
Eational llission
at'l. Christian Council,
1:..
ary Society of India.
., 32:706, 1919.
3. -4. East and West, 19:245-252, 1921.

1.
I")

•R.W., 20:146.

~ational
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posed that one-half of the membershiIi be Indian, and.
that a small central grouT' of

offic~r8,

some of VTtlom

should be Indian, be appo inted to serve the churches fmd
~,c-

issions in questions calling for cornmon thouCht a,nd
tien. (1)

Helpful work has been done alone the follow

ine: lines:

"rural educe,tion, higher education, theo

10gica.1 education ir- the higher Grades, promQ t ion of
publication of literature, discussion of public

~uestions,

such as the opium question, encouragement of lareer par
ticipation by Indians

i~

these various things."(2)

7.hese

SUbjects very closel:l parallel those ,:,rhich are "tl':=ms
f erred II by the Goverrunent to Incl ie.n j ur isd ic t ion, a.nd

the

bearin~

of rrationalism upon

t~

urch in its pro

gram of self-propagation is undeniably clE'P...

7

The effect of the nationalistic spirit is fnrtner
displayed in the methods of evangel ism . .·;11ich are In8.o.e
use of

some in one ?lace, some in another.

Preach

ing in the streets, the bazaars, and the melas or fairs
is a distinctly Indian
of the passing throng.
this practice

,y of

attractin~

issionarie

have done so from the

the attention

ve taken over
rliest times,

so this has only an incidental place here, showin

rather

1. I.R.M., 12:209-222, 1923. Survey for 1922.
2.
I.R.M., 13:65, 84-89, 410, 1924. Na.tiona.l ChristilID
Council of India by William P on.
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'-ood jUda:ment of missionaries in maki

t

gys to rlhich t

use of

Indians are accustomed than showing

the influence of Nationalism.

The itinerant evangel

ist borders quite closely upon the wandering sa.dhu and
1e

reli~ious

mendica

of the Indian.

cnaracters dear to the

~-

hea~t

e opposite 0f this method apgea1s to

many, namely establishi

and

a

Ie to come to one for in

~aitine

ction and

for

y80

nce.

e life and work of Sadhu Sundar Singh is a, d.ecided
recommendation for that method.

TIherever

ne

begiilnin~

teaching and preaching are attended by the
transformed lives.

goes, his
of

T11our:h he wears the garb of the Hind'

sadhu, 11is is distinctly a Christian

messa~e

and he

Sl)ea.ks in no uncertain terms of the glorY of Jesus Christ
ich comes in lIvIng a Christ-

and of the satisfaction
filled life. (1)
rather

Sometimes it seems as if he

eat extremes of mysticism, but there

~08S
a~e

to

few

Christians throughout the world that have influencea so
many to lead a Christia.n life.
small

~art

Perhaps only a. very

of his influenoe is due to the Indian interhe gives to Christianity,

own

exp€'ri~nc

8.I~d

eaChez hir: that 'oeople e.c

1. streeter: The S
tice.l ReliB:ion.

u,

in

1~Y8 tic

t

::ret one' .
tl

ism and

!hi
LC

-

...:;

1~F;

is at 1 east ser.d-famil ie.r



.on more reaa.iJ y tl1",m they

do that which is foreign.
e
here.
~

ca~e

of Samuel

el t that

"'1
u

.......

ome mor

nc

a friar.

of thi

~s

desired, or

~f

.~70ne

a

t

tural

uBEtion if they
"tself,

d tested him uith al

t when they

lie

nd had fOll-nd t

ey

ntle withal,

d

1'3t tl1r->.

op~ortu~i~y

8,nd i11- t rea tm~

.bu

e din not speak of

enid not at first seek

nO. usu8.11y it d. id..

pIe out,

,

be~:an

elevate

1-'eo
ino.s of

s

~.

e

to treat hiIn
~~-n--

pect which the Indian invariably shaus the
person

use

Ie to do, and b

able to help them.

Christ first t

He w

early a part of the peop18 tnan

efore that tiffie Dee

,\

sent Christ to

ter

l~e'

oeople if be lived

"'hIe to

tokes is 'vorthy of c omt.len"t

~.

ia life to relizio

e):el-'C ~s es ) •

e ·.·,'as thus allowed to give medicine to suffereru from
the plague, and to help

0

there who y!ere ill.

diana, like people of every land, are very

a~t

The In
to

~~-

tertain rrejudices against people of another land.

In

iving as he did, their ideas of i1hat it is proper for
n of God to do were not violated in E'.ny -r:Ta;,r. (1
1.

ll.n.~., 21:690-4,

1908.

India by Samuel 3. Stokes.

Interl)reting Chriot to

- 1
~:~

The

of Christian

~ork

f

lit~:ra:::';)-

C'ubilit:,r

f'3}-!.~uJ.d

be and is being to some extent used in the services of
the Church.

arayan .,

n Tilak, a famous Christia,n

poet, besides havinG made e distinct contribution in
the

w~y

of

~oems

and songs, has taken e.ctive cart in

the Indian Church.
from the

~ission

Indeed, he resigned a "salary

or from any other

an agenc:t in or

er to be the leader of Indian people as he felt called
to be." (I)
poem

~hich

Tbe Gita.n.ia.li of Rabindranath Tacore is c
contains ideas, several of

very closely passaees from tr-e Bible.

1~lich

parallel

It seems inevi

table that as the Church becomes increasjngly lndian
ized

the~poemB

of India.'s Greatest writers

11 be

chanted e.s a pC'Jrt of the ritual. (2)
Yet another method merits attention, and that is
lyrical evangelism, for the promotion of viliich t

eu

Telu

Summer School for Lyric8,1 Evangelism was founded.

Rev. R.A. Fopley of the I,. H. S. h..as done notable YTork in
lyrical evanzelism, havine arranged many reliGious musi
cal proer

es called Kale.y.chepams, 'wh ich n<.,

most acceptable to Indian audiences.
Tell~Gu

1.

Toved

liThe aim of the

Ly:rical School i9 to equip TeluG:u Christians Ylith

Winslow: Narayan Venan Tilak, p. 121.
I.R.M., 3:149-156, 1914. The P.enaissance in India.
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the art a.nd science
aim

involv~s

Tclugu music.

In detail this

the training of performers for KalaKshe

pams, of leaders for congregational 9ineing, and of
teachers of Indian music for Christian institutions of
lea.rning. 1I (1)

In line with this same sort of vrcrk is

the making use of instrl.Lrnents 'Nhich Indians ha.ve long
been accustomed to pla.y, such as the osmbal, the drums,
and the sitar.

Various Christian institutions in India

ere rdvin[! to their students the

knovll~clge

of

effective use of these and other

inst~ill1ents

8.

more

in their

Christian service.
Undoubtedly these methoels do have

wide a::?peal

and should be made use of as far as possible, but these
alone cennot suffice.

"

e heritage of

a much bigger possession than

tb~t

of a

~t

Cl1rj.stie..n is

Eu~opean,

Ameri

can or Indian, for by virtue of being a Christic.n he
may lay claim to the best that each has to offer in the
)
way of Christian experience." (2
\
I

jVhatever the method,

the thing that counts is whether it has helped to make
Christ real.

1. "jie.t'l. Christian COL
School for T,yl"ical Evangel ism 0
2.
Op. Cit., 45 ~ 132- 6.
tions in the Life of the

The TelugJl
titu

- 1
OJ

D.

Conel us i on.
thest:\ "DaRes are bein,3 \?ritt.cn j.t is ee:rtei
place in India "!hieh would add

k'

that events are

further light to the sUbject herein discussed.
ultima~e

the

What
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